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From the dawn of life on this planet, 
(whoever named it the earth) 
Through the first glimmerings of sense 

in the link-missing, 
after the anthropoid ape, 


TO SATE 
The parents, known and unknown to history, 
that brought into being ; ; 
the human talent styled REASON, 


all effort at understanding 
is dedicated. 
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` PREFACE: 


OSS) BOSC tee. 


'-- ` -What was revelation in the dawn of any 


__Teligion is-revalued in a later more critical period, 


What was obvious to our fathers yesterday is a 


‘matter of doubt.to us today Wet or east, in an 
'- age of study and of criticism, there is not a 


subject but deserves. attention. 


The notes are the sequel tc sn ambition to 
utilise odd hours to some advantage. If the 


-thought be defective of continuity, this might 


serve as an explanation, If any of these pages 


‘are thought-provoking, that is a justification for 


venturing into the old The transliteration of the 
original text is, in any case, a means of rendering 


- It available to those of the larger public who 


might not have cared for any other script. 


The translation is, it is further added, 
literally free, which may not be taken to mean,. 
free from inaccuracies, 


M. V. V. K. RANGACHARI. 


`~ 
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oD r re s’ 


`| FOREWORD. 


The gigantic background-of time and space, 
theories regarding the spiral nebula, the formation 
of the spheres, of monstrous rotation in the limitless 

.immense for countless light’. years, it is an 
unrealisable concept staggering all multiplications 
of the zero ‘in the million, The lessons of astro- 
nomy however, have ‘their moral value. They . 
make man real ise the insigiifficance ofthe tiny speck 
of the earth that began to encrustate yesterday, 
and put his head high-on the shoulders, 


With the erect posture, man’s view of the 
universe became perverted. He began to fee] 
that he was the central point and that everything 
else turned upon him. There is nothing one need 
be ashamed of in it, It onlyimarks the beginnings , 
of human reason, What went before him in the 
name of life had no thought 'of values, no thought 
at all, The first animal to think was this tall- 
strutting new-born man that felt his Superiority 
over the rest of his surroundings, and the sense 
of that superiority naturally colours his vision, 
` But the forces of nature overcome his pride, The 
unbearable sun, drenching-zain, shivering winter, 


CC-0. Bhagavad Ramanuja National Research Institute, Melukote Collection. 


* Funding: Tattva Heritage Foundation,Kolkata. Digitization: eGangotri. 


2 


light and darkness unadapted to his comfort, 
-thunder lightning, and those phenomena . of 


disease and death that baffle science even to-day, 


_ leave upon-the mind an impress of inequality 


and’ ignorance, Progress needs a scaffolding 
in every direction; Darkness is impenetrable. 
Göd: is," therefore, “the universal explanation. 
Te shows himself whereever there is overhang- 
ing ignorance and, an unscaleable difficulty. 
He is the;rest-house'té the wearied. mind of man. 


` As the-human mind wakes up, He undergoes a 
‘ revaluation on.each fresh morning of religious 
. life that dawns. ` The idea of God is relative. 


- Asthere are degrees of knowledge, so there are 
relatively the degrees of ignorance. Ag each God 
is a hypothesis designed to bridge the limits of 
ignorance, the ‘number of such gods is legion. 
Groups of men following a common habit of 
life in any particular age. of civilization and 


‘culture may picture to themselves a common 
< god, but the community in their divinity is 


conditioned by the commonness of their ex- 
petiences, Mental life being always ina state of 
flux, it is next to impossible that one thought 
alone should dominate even an individual, for the 


whole’ length of his being. In a sense it is true. 


that'there are-as many gods as there are men and 


women, no, even as many as there are mental 
=m f. 
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activities in the human brain, or as many as there 

are frustrations of the mind, and the efforts to get 
over the obstacles. 


Any attempt to unify the multitude of gods 
resembles, therefore, the task of doing away with 
distinct individual experiences, Men may compare 
notes with each other and as they observe corres- 
pendences may they confirm themselves in the 
convictions regarding the attributes of their gods. 
They may be led to realise that unity does in fact 
exist. But the most colorless definition ever attem- 
pted cannot satisfy the universal requirements. 
If God is all kindness, Why is nature red in 
tooth and claw ? Tf there is design in the universe 
and progress is towards an ultimate good, why 
is it yet unattained ? If there is omnipotence, why 
are failures observable in nature ? Why should 
creation be imperfect and why this eternal march . 
towards a progressive ideal? The problem of the 
world, the problem of life is for ever a problem. 
The intellect seeks to answer these questions and 

religion is the cloak of ignorance covering its 
failure, 


Religion is thus independent of the intellect 
or reason, It begins where the latter ends, and 
vice versa, where the critical faculty dominates, 
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religion fades into the background. What -is 
called an intellectual religion is in substance a 
paradoxical contradiction. To the extent to which 
reason is allowed to play any part, to that extent 
does the feeling of dependency upon fictions and 
hypotheses vanish, and the question of belief in 
the existence of God is reduced to one of compa- 
rative merit depending on the evidence and the 
probabilities, Itis incongruous therefore, that 
one who seeks to follow the path of human`reason 
should pay homage to the language of prayer 
addressed to an ancient deity of a heathen country. 
But to strive to understand the past and interpret 
it in the modern light is to recognise the unbreaka- 
ble continuity of life and culture, The present is 
- the offspring of the past and a lapse into the fold 
of emotional religion will be justified by ‘the 
repayment of progressive revaluation. One does 
not claim for the song which one seeks to interpret 
that classical intellectual eminence which is 
associated with the Bhagavad Gita: But the 
devotional pietism and its intense expression 
merit the translation of its divinity into the 
present-day ideal of humanicy. 


To the student of comparative religion, there 
is some striking resemblance between Vaishnavism 
(the cult of Vishnu) and Christianity, specially 


CC-0. Bhagavad Ramanuja National Research Institute, Melukote Collection. 


Funding: Tattva Heritage Foundation,Kolkata. Digitization: eGangotri. 


5 


in its orthodox Roman Catholic form, They are 
cosmpolitan in the outlook. To either, as to any 
religion in its strict sense, reason or the play of 
individual intellect isa ban, Apart :from some 
observable features of ritual andisacrament, they 
start with the concept of a! personal’ God to 
explain the creation and its sustenance, They pin 
their faith on the incarnation of divinity in human 
form. Their gods are anthropomorphic, a feature 
not easily done away with in any form of faith. 
The attributes of infinite love, goodness, omnipo- 
tence &c are also common, and are conditioned 
by the humau-desire at perfection and a power 
to protect in distress. Ihe Gods have their 
respective insignia of a wheel (chakra) and the 
cross. ` They have developed a hierarchy of'saints 
and human beings in direct communion with the 
Almighty, able to understand and interpret to the 
average men the sayings and doings of the Divine 


and intercede on their behalf to effect the salvation 


of their souls. The belief in the persistence of 


life beyond the grave is another point of com- 
parison, The supernatural basis of morality, the 
belief in the God-ordained virtue, reward and 
punishment inanafter-world,-stand out prominent 
against the humaner moral values of alater period. 
The Eucharist and the Muss have their counterpart. 
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The food-offering to Vishnu precedes all taste 
‘of it by man. The high emotionalism allied to 
the conscious defiance of intellectual criticism is 
-again a prominent note of either. Salvation is 
impossible except through the preceptor (Guru) 
who is the immediate link in the chain (Parampara, 
from the one to the cther) leading up toa ponti- 
ficate under the Almighty. Implicit submission 
is enforced. God isthe full stop. There is no 
reason for God’s kindness toward man, Surely it 
was not meritted by human perfection, Divine 
benevolence is spontaneous (Nirhetuka, without 
motive or cause) as divinity itself. Excepting the 
fact that Visistadvaitism (Vishnuism) followed in 
the wake of an intellectual cult of the Vedanta, 
with its Maya doctrine of an illusion (Avsdya) 
enshrouding an ill-explained omnipotent Brahman 
and assimilated much of the logic of its historical 
forerunner, the fundamental articles of faith may 


in.essence be compared to the Jehovah cult.that 
later gave birth tothe Roman Catholic Christianity, 
Their respective historic settings sufficiently ex- 
plain the differencés in detail, but in general 
outline their insistence on faith leads one to infer 
that at the points of time when they came into 
‘being, there must have been in existence factors 
of intellectual disturbance too dangerous ta be 
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permitted without detriment to the ordered well- 
being of human society. If one is correct in that 

“hypothesis, all disciplinary effort of a bygone age 
may be understood with some advantage even 
to-day- < 


_ The utility of ancient vutterence is not spent 
away with the time that called it forth. If the 
child-like anthropomorphism of a primitive soul 
harps upon an obsession of a personal deity, well, 
that was when it was its highest attainment, If 
to-day, man’s ideal has differentiated itself, and 


an altitude higher than the salvation of the. 


individual is in view, it is a job worth the trial to 
ote the old unto the new. Even so may the follow- 
ing pages prove of some purpose, forgetting for 
‘the nonce that the addressee was divinity. 


And may the author ‘of the original excuse 
‘any perversion’ of his‘idea. One uses human 
“arrogance as'a shield against the wrath of ancient 
piety. Man often deposes the idols as easily as 
he instals them and cuts the garment of his own 
bélief, Well may-Kulasekhar retort that man never 
‘did, never could do without idols; that in place of 
an old idol, man‘is only reinstating another in a 
different guise and céstame, The mental idol is 
no better than the physical. One need not hesitate 
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to acknowledge that it isso. But the day of the 
tribal God. the communal God, and even of the 
national God, is no more. Mukunda is no longer 
the Avatar of the Vishnu that was, To the 
thousand names that he bore, time adds on. The 
Buddha is an instance in point, If Jesus and 
Allah are‘not assimilated to the Hindu temple, 
it is the exclusiveness of the former and not the 
narrowness of the latter that was responsible, But 
time wheels round all differences and in its 
rotation is evolved the unity of humanity. 


To the myriad-headed humanity of the Virat- 

purusha (world-man) whose countless arms send 
forth signals of peace, this deep-moving song 
addresses itself. The forces of destruction, disease 
and death may cloud temporarily the inherent 
lustre ofthe heavenly bodies, But the fight 
against the dark forces is pushed on until the light 
emerges, the symbol of eternal struggle, and 
persistence against disintegrating factors. Faith 
and devotion signify the struggle no less than 
‘criticism and reason keep ‘it up, and so long as 
man lives, he lives well in faith or reason, 


M. V. V. KX, RANGACHARI 
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INTRODUCTION. 


The author of the song, Mukwndamala, was 
Kulasekhar, a king of Malayala (Travancore) a 
province in southern India, The period of his 
‘Teign is placed in the beginning of the Kali yuga, 
about 3100 B. C. The stanzas bear unmistakable 
signs of well-developed poetry and subtle imagi- 
nation. An unflinching devotion to the Almighty 
irrespective of individual environment or 
circumstance is the keynote of the poem, It is 
characteristic of the oriental Aryan faiths, that 
they profess utter disregard for the fruits of human 
action. The Bhagavad Gita is classic example 
illustrating this tendency. The semitic religions 
of the west on the other hand, hang to the pegs 
of future reward and punishment the motive for 
the good and the bad in human conduct, As has 
been indicated, the different histories of the 
various times, the level of thought attained therein 
account for the differences in principle, In the 
application to practical life, the philosophical 
indifference advocated in the east led to’ some 
sort of inanity, a fatalistic tendency from: which 
it is hard to prick oneself up to tangible pursuits. 
The otner features of oriental metaphysical 
thought and quasi-historical, mythological belief 
will be dealt with in the respective places. 
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It is open’to speculate as to what must have 
impelled an oriental ruler, with the glamour one is 
accustomed to associate with his position, into the 
path of absolute prostration, so significantly a 
factor of the Visistadvaitic school of thought. 
Nor does the reference to the two friends *named 
in the last Sloka (stanza) elucidate the . matter 
further than that a reference to their having exis- 
ted in the past leaves one wondering whether it 
waz their seperation that caused the outburst of 
the k'ng’s deepest feeling resulting in the devotion 
(Bhakti.) But it would belfutile to attempt to reach 
the sourse of feeling of an .individual so remotely 
removed from the present, and of whose life-story 
so little is known. The greatness of Kulasekhar 
was acknowledged when he was styled ALWAR 
(apostle) and is counted one among the twelve 
saints whose direction played the leading part in 
the shaping of the Vishnu-portion of the Hindu 
religion. Apostolic religion owed much to his 
Tamil classic, the Perumal Tirumozhi, which is 
part of the Dravidian counterpart of the Veda, 
the Nalaytram (4000 verses}. 

The early Aryan sanskrit product of the Vedas 
had its corresponding dravidian literature in the 
Prabandha in Tamil, and the coexistence of the 
two, literatures side by side, explains the proficiency 
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of the classic tamil writer in the mastery of style, 
in soft diction, andin the varied rhythm of 
sanskrit poetry. True, in 3100 B, C. the era of 
modernism had not dawned and ideas about God 
had not been replaced by those concerning the 
larger humanity., "ey. 


But one doubts whether the era had yet 
dawned. Amidst the family of man, is there yet 
to be no breach ? The most optimistic faith in 
any human organisation so far devised, any in- 
ternational appliance designed for maintaining 
‘perfect hormony. in the race, does not remove 
the fly that might any moment disturb the 
tranquillity. The lessons of 1914-1918 are too 
recent to crowd out memories of man’s poten- 
tialities for evil. One therefore, turns to 
Kulasekhar that he may infuse some’ of his staunch 
devotion towards what must have been in his time 
a matter of recent-history.. For, if it-is remembe- 
red that the Lord Krishna: lived toward the close 
of the Dvapara Yuga, when the battle of 
Kurukshetra was fought, the reason why the bard- 
king chose Mukunda for his theme becomes 
apparent. It further explains the inter sity of 
feeling born of anintimate association with the 
memories of an extraordinary personage that 
recently passed away in the cow-boy, revolutionist 

reformer, poet, philosopher and friend. 


M, V.V, K, RANGACHARI. 
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MUKUNDA MALA. 


ope aa = 


b. Sloka. 
_ Ghushyaté yesya nagare Rangayatra dine dine 
Tamaham sirasa vande rajanam Kulasekhavam. 


Translation. The city that echoes day after day 
the pilgrimage to Srirangam,. the king of that 
city, Kulasekhar; 1 bow my. forehead in 

‘ reverence. to him. 


Note, Kulasekhar was the king of Travancore 
(Malayala), The prefatory sloka refers to his - 
constant desire to visit Srirangam, the holy 
shrine of Ranganadha situate on an island 
formation in the Cauvery river. It-is a place of. 
pilgrimage to the devotees of Vishnu andiis an 
ancient rich endowment. It is believed,that the 

| idol at Srirangam.was part of the family- worship 
(Griha Tiruvarathana) of the ancestors of. Sri 
Rama, a period long anterior to. Krishna, who 
according to common belief lived until; the wake 

` of.Kaliynga (3100 B. C) which is about the 
period assigned to the author, This sloka is 
considered to, have been tacked on. ta the rest 
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of the text by some later disciple to inaugurate 
the recital of the poem and asa taken of reverence 
for the author. 
Sloka, Sri vallubhete varadett dayapareti 
I. ` Bhaktapriyeti bhavalunthana kovidett 
\Nadheti nagasayaneti jagannivaset 
a - Yalapanam pratipadam kurume mukunda, 
Translation. Mukunda, give me utterance at every 
: word: “lord of the goddess of affluence, ui 
‘‘ hestower of boons” ‘kindness incarnate” 
c Jover of the devotees” ‘‘dispeller of sin ” 
“the one lord, master” “ reposer on the 
snake” “dweller in the universe &c &c. 


Significance. Every word that I do utter, 
be it thy name, Oh, Lorde 


‘Notes. 1. Mukunda is one of the names of 
Sri Krishna believed to be an incarnation of 
Vishnu, the Hindu deity. - 


-2, Sri Vallabha, Lakshmiis the spouse of 
Vishnu. She is symbolised by the monosyllabic 
appellation Sri or shri. “She ıs the goddess: of 
fortune and abundance, The Hindu tacks-on the 
syllable Sri whereever possible to render the 
occasion or the object auspicious, e. g., when a 
writing is commenced as with this sloka. The 
omnipotent is represented as Leing the husband to 
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fortune else he should not have come to be regarded 
by men in the million in the highest esteem. Most 
certainly Gad is lucky, 


3. Varada. The mythological gods are app- 
roached with special requests or prayers from the 
- devotees, and they confer boons. Vara, what is 
wanted, da, to give, asin data one who gives. 
_ Cf. Ask and it shall be given. 
4. Dayapara. The kindness attributed to 
divinity is transcending and based on no calculat- 
ion of merit or worthiness, Else, few could be 


saved. 


5. Bhakta Priya. The lover of his devotees, 
cf asrita vatsala. 


6. Bhava lunthana kovida God's capacity to 
destroy sin is unquestioned, though its origin and 
persistence remain a mystesy after all has been 
said by any religion, 

7. Nadha. literally husband or master, It is 
‘claimed for Vishnu that he is the sole master of 
the universe, All religions are exclusive in their 
Origins and the vicissitudes of time and place later 


bring into play the soft spirit of tolerance and 
assimilation. 
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S. Naga sayana, also pannaga sayana, one 
who reposes on the body of a serpent. Vishnu is 
represented as lying down on the soft coils of a 
huge serpent, possessed of myrie | heads anda 
large hood which it spreads over him. It is named 


audi sesha, the original snake, believed to have 
followed its master in his various incarnations. 
During the avatar of Sri Rama, sesha assumed 
the role of the younger brother Lakshman. The 
religious founder Ramauuja is believed to be a 
later manifestation of its potency. The principal 
characteristics of the snake are believed to be 
sagacity or wisdom and eloquence or expression 
as might be deduced from the classical metaphors 
in sanskrit poetry. Hindu theological explanation 
will have it that the length of the coiling serpent 
stands for-unending time and divinity resting on 
infinity isan alluring metaphysical conception. 
It is however to be doubted whether in the infancy 
of the race metaphor and abstraction could and 
did play any pert. On the other hand, the enake 
seems to have captured the imagination of the 
early man, probably on account of its fatal fang: 
The hooded cobra is worshipped in several com- 
munities and stone and metal images are made 
of it, for worship, as an independent deity. This 
stands for the stage of animism which religion 
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first passes, One of the days in the year is con- 
secrated for its worship when, groops of pious 
souls may be seen approaching its supposed abodes 
and pouring milk into the holes, fasting and after 
the bath. It isa matter of easy guess that the 
process of assimilating pre-existing religious ideas 
and practices had led the Aryan to decorate 
his Siva with the snake, and pose his 
Vishnu to sleep on it. What is an ornament to 
the god of destruction is the place of rest for the 
preserving God. Divinity resting on the coils of 
time, whatever the origin of the idea, it is sublime. 
And if the immensity called space is a spiral 
nebula, a picture drawn from modern science, 
the snake represents the vast void illimitable unity 
of time and space above which rests, in Yoga nidra, 
the Supreme. 


9. Jaganniwasg. This signifies dwelling in the 
world as of it. The idea of a personal god 
necessitates life in the universe. The intellectual 
conception of an impersonal providence, beyond 
the pale of ‘human moral values, cannot direct 
human conduct with any advantage, and as a 
principle of practical social guidance, which all 
religion is primarily designed to subserve, the 
personal incarnation or Avatar of the impersonal 
Supreme into the ordinary world is brought dowu 
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in a form appreciable to the human understanding. 
The attribute of nearness to the world, in effect» 
of being present ;in every thing, in a word, of 
omnipresence, is the necessary corollory. The 
Hindu easily reconciles the pantheistic position 
with the later evolved Monotheism. 
to. Iłi:et cetera, and so forth, There are 
countless names that stand for the infinite 
attributes which the devotee sees in the supreme 
being, and a contemplation of these divine attri- 
butes is enjoined upon the Vaishnava (devotee of 
Vishnu). Bhagavad guna anubhavam (literally, 
experiencing the qualities of God) is tne religious 
contemplation of the divine qualities, and the 
opening sloka implores that it might be given to 
one to partake in it constantly by uttering one or 
other of those names that revive memories of 
those qualities 
11. Pratipadam : at every word, at each.step- 
Whenever anything that man does amounts to 
conduct, all the conscious human activity that 
has any bearing upon life, the recollection of the 
appropriate attribute of god should: be revived. - 
The devotee should ask himself at each step that 
he takes, what is the peculiar line which the 
particular situation suggests as flowing from the 
known attributes of god, If it isan evil that has 


t 
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to be got over,remember Bhavalunthanakovida:when 
some body approaghes with a request that it is in 
your power to comply, think of Varada, and 
follow him, When cruelty confronts you, chant 


the name Dayapara. When you feel oppressed 
and down-trodden, recount Nadha &c. 


Application. In this andin the succeeding 
slokas an interpretation is attempted by replacing 
divinity with the more immediate humanity. It 
is something as if an erratum is added to the book, 


for god whereever it occurs, read man. The divine 
attributes surprisingly fit in. The prayers addres- 


sed to god go round the universe, get stamped at 
all offices, addressee not found, unknown, and 
return to sender. Breaking open the cover, one 
discovers the contents marvellously pertain to self. 
The sublimity of human achievement merits the 
multiworded appellations hitherto uttered in in- 
vocation of an unseen being. The highest possess- 
ions, mental, moral as well as physical, pertain 
to man that justify the proud title of the lord of 
fortune. What, other than humanity ever conferred 
a boon ? Kindness is human nature in esse. The 
response that man gives to the finer devotional 
sentiment is immediate. Man, again it is, that 
has any potentiality to annihilate sin, for, taking 
him out of account, virtue would be a meaningless 
expression. That manis the mastermind in the 
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universe which is slowly bringing itself within his 
comprehension is no mean vanity,after the discovery 
that science has made, Resting on the coils of 
infinite time, man’s head is under the shade of 
that wise creature, significantly proclaiming that 
in man is the latest edition of life’s evolution. The 
real dweller in the universe is man, the dweller 
that is of any consequence to anything that 
breathes, and to life that is of any moral value. 

May one that is born human, contemplate ever 

and anon, the essence of man in all his relations. 

Life spent in the exercise is the fullest ever lived, 

if cach step that is laid is laid with the full know- 

ledge ofthe potentialitics. 

Sloka 2. Jayatu jayalu devo devakinandancyam 
Jayatu jayatu krishno vrishnivåmsa pradipah 
Jayatu jayatu megha syamalah komalango 
Jayatujayatu pridhvi bharanaso mukundah. 

Translation. Success, success to the self 
luminous, .the son of Devaki, ; 

Success, success to ‘Krishna, the illustrious 
descendant of Vrishni, 


Success, success to him the azure_coloured, 
one with soft limbs, 

Success, success to Mukunda, tlie destroyer 
of the earth’s burden. 


Significance: Thy Kingdom come: 
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Notes. 1. Jayatu denotes the wish of the 
devotee that the object of his worship may succeed. 
It is explained to be rather subjective than an 
objective desire for the success of another. So 
viewed, it reflects the wish that one’s own self may 
for ever cling to divinity irrespective of all dis- 
tractions. Otherwise, a wish that one’s God 
(necessarilly concieved as omnipotent) may succeed 
becomes meaningless, Even asa pious wish that 
one may, in spite of family and other attachments, 
be spared to contemplate the eternal, it cannot be 
claimed that all logical difficulty is avoided, If 
divinity is all-powerful, wherefrom do these lesser 
beings emenate that are free to be swept away in 
the wide streams of distraction ? Where lies the 
root of all evil that weans away God’s creatures 
from him ? The absurdity of wishing success to 
one’s god in the objective is not totally removed 
or even substantially mitigated by the explanation 
that the wish extends no further than to one’s 
own self. 


2. Deva, literally self-lnminous; the idea is 
presumably derived from the stars the sun and 
the moon, with which the gods are identified, 
The worship of the heavenly bodies certainly pre- 
ceded the higher forms of religion. The heaven 
is accordingly located on high, a notion which it 
is hard to combat even today. That the moon 
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was an object of worship is emphasized by the later 
notion of Siva, the Aryan deity, wearing him on 
the forehead, another illustration of the process 
of assimilation of the old into the new. Cf. the 
snake-worship and other animistic forms of religion 
referred to in uote 8 to the previous sloka. As the 
devas are understood to be the forces of light and 
virtue, so are the Rakshasa or Asuras symbolical 
of the dark forces of evil. The fight between the 
two is the subject of many mythological tales ; if 
the monotheistic conception has its satan or the 
devil to fight with, the pantheistic faith or even 
the polytheism of the orient multiplies its Asuras 
correspondingly. For the one God of the west, 
there is the one counterpart and for éach god in the 
east, there is the parallel, of the devil. As the 
age of abstraction, of metaphysical unification: 
advanced, the conception of Vishnu as the supreme 
deity was placed at the top of the Devas for whose 
benefit he incarnates time and again, to the 
chagrin of the Asuras, The Deva of the devas is 
thus Sri Krishna whose avatar (incarnation) was 
the redemption of the pledge made by the omni- 
potent to destroy the demons like Kamsa, Jara- 
sandha, Sisupala who were his victims in the 
particular phase of his incarnation. One who 
shines by inherent lustre is an epithet in consonance 
with the highest of human concepts. - 
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3. Devaki Nandana: Puranas are the main 
repository of the mythologies of the east. 
One cannot certify tothe historicity of the 
incidents referred to therein but it is generally 
believed that the back-ground is in a -sense 
and in some degree historical. Fact and fiction 
are not distinguishable at this distance of 
time when even the more recent personality 
of Jesus is questioned in quarters of intelli- 
gent biblical criticism. One has therefore to 
content oneself with narrating the story as it 
is given without venturing an opinion as to 
the veracity. 


Kamsa, a monster gaint, learns of bis 


impending doom at the hands of an issue born 


to his own sister Devaki, and to avert the 
calamity casts her into prison, and also her 
husband Vasudev. Having done away with 
seven of her babies as each saw the light of 
day, he was bent upon smashing the eighth- 
born also to death, which, god Vishnu promised 
would be his own incarnation to safeguard 
the devas So, atthe hour of the birth7of the 
divine baby, the entire watch went into a 
trance of deathlike sleep; at the bidding of 
the baby that was born with all the insignia 
of Vishnu, he was taken away ina basket 
under cover of the night by the devoted 
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parents. At their approach the locks and bolts 
of the prison doors unfastened themselves. 
The river Jumna parted herself in twain that 
the carrier of the basket containing the baby 
might walk with safety across. Repalli, the 
cowherd village is reached, and the transposi- 
tion of the male-baby Krishna on the bed of 
Yeshoda, who erstwhile gave birth to a 
female-child takes place in the shade of an 
unconscious midnight. . The girl-babe born to 
‘Yeshoda is presented to Kamsa the next morn- 
ing, when eagerly he throws it up that it might 
fall on a sword that be held up for its destruc- 
tion. But. the baby, who was Mayadevi 
(goddess of illusion) assuming her myriad- 
armed divine form, warned Kamsa that the 
real son of Devaki was flourishing elsewhere. 
Is ita pitiful lack of consistency in early 
imagination, that the Avatar of Vishnu 
needed ali the camouflage and cunning to 
save it from the wrath of the intended victim 
and even then the miraculous and the super- 
natural powers of a mysterious divinity had 
to be called inty requisition, miracles that the 
average man would be inelined to discredit? 
In an age of criticism when the testament is 
no proof against expurgation, the embellished 
poetry of a more ancient literature can 
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scarcely claim any credence. ‘But the fact 
remains that in human history, belief in the 
Supernatural and in the miraculous is not 
confined to one country or age. 


"4, Krishna means literally black, Is it as 
typifying the coloured races that the Hindu 
concieved his god to be black? Elsewhere one 
comes across the cloud-blue tint, or the colour 
of the sky. If the Christian God is white, as 
Jesus is believed to be spotless white, there is 
another instance of anthropomorphism. Some 
later ingenuity would have it that both seek 
to represent their respective gods to be colour- 
less; e. g., as the colour of the sky is an 
illusion, in fact so substance like the sky 
existing, much less any coloured substance. 
It is interesting to reflect on the diversion of 
the tendencies of the east and the west, in 

that while the former bestows the negation of 

any colour upon the conception of its deity 
the latter endows a conglomeration of all 
colours in the white impress of its divine 
characterstic. While the east withdraws 
itself from the coloured material existence, 
‘the west clings particularly to the things of 
the world symbolised by the existence of the 
Sum total of all colours in the white. 
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5. Vrishni vamsa pradipah: Vrishni is the 
ancestor of the family of Yadavas into which 
Sii Krishna was born. The illustrious des- 
cendant of Vrishni, 


6. Megha syamalah: Azure as the cloud, 
is the colour of the body. See note 4 supra. 

7. Komala angah: The delicate limbs of the 
boy-god Krishna. This is a poetic embellis™- 
ment. The arm that was meant to destroy 
the demons and the Rakshasas cannot afford 
to remain delicate. But to the devotee, it is 
the finer qualities of the limbs that appeal 
more than thecoarse tissue that functions 
at destruction. 


8. Pridhvt bhava nasah: destroyer of the 
burden of the earth. Sin is considered as 
burdening the earth and each incarnation is 
meant to annihilate sin and restore the divine 
quality of virtue. Of the deeds attributed to 
god in his various avatars, the puranas are 
believed to be the authentic record, though in 
later times even the credulous Hindu has 
come to question the veracity of some at least 
of the incidents mentioned therein as h story- 
But itis hard to combat the historic sense 
lying behind the aryan consciousness what- 
aver the extent to which poetry and 


a 
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imagination had played a part in the shaping 
of the stories and puranic episodes, True, it 
is, that to fome at least, puranic reference is 
the guarantee of its Origin in fable and myth, 
but there are others who cling to them as 
being nothing different from the fact of actual 
life. The oscillation between faith and dis- 
belief is as marked as with respect to the 
bible, and the fear cf sin plays no smal] part 
in cementing implicit faith in the reality of 
the Occurrences, narrated. 


The one prominent fact of any historical 
value, however, during the period of Sri 
Krishna was the battle of Kurukshetra, the 
subject matter of the Mahabharata, Much 
Kshatriya blood Seemed to have been Spilt on 
the field and one may be left to imagine that 
the lessons of that war had left an indelible ` 
impression of oriental heroism, at the cost, of 
so much material that could have been of 
Service to humanity in iis later generations. 
Whether war is a necessary evil or no has not 
been decided. to the present day when loud 
talk of internationalism is in the air. It was 
Certainly a matter of histarical necessity at 
the time when Duryodhana would not only 
not partition the entire kingdom to the right- 
fui Sharers, the Pandavas, but refused to 
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accord to them their “barest mainvenance. If 
German imperialism thundered in 1914-18. 
neither is there any certainty that a mere 
decade of the earth's life had transformed its 
occupants into a kingdom of the sages. 
9. Mukunda: whether he be an individual, 
or a nation, or humanity at large, the name 
` Mukunda stands for the highest in man. 
Application, May the better side of 
human nature ever prevail! That which in 
itself is briiliance transcending the physical 
lustre of the heavenly bodies is reason; and 
that finer sentiment thatis in every being 
| born to woman is love. That which is the 
N negation ofall colour is wisdom untainted 
by racial prejudice; that which is traditionally 
the heritage of man since the first ancestor 
was begotten, it is humanity. ‘The soft hues 
of the sky and the tender limbs of the creation 
may they conduce to the well-being of man. 
May the evil forces of nature, e g., starvation 
and disease be for ever vanquished at the 
potent hand of man. And in-the place © 
‘thy kingdom come” may man ‘exultantly 
exclaim “my kingdom come” not in the spirit 
of an exc usive cult of a particular deity, not 
in the name of a wider nationalism, put in the 
broader, the more sublime international sens® 
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If internationalism ag understood today 
recognises the status of some only of tha 


psoples 10 real existence, may even that be 
eschewed in favour of something nobler and 


better that comprehends the sum total of 

human beines including the dumb millions 

and the mandated territorics, 

Sloka 3. Mukunda murdhna pranipatyd yache 
Bhavantam chantam tyantam ardham 
Avismritis tya chcharanaravinde 
Bhave bhave me stu bhavat prasadat, 

Translation. Mukunda, bowing my fore- 
head, I ask of thee a Single little thing. Be it 
by thy favour accorded unto me that, life 
after life, Ido not lose the memory of thy 
lotus-feet, 

Significance. May not the vicissitudes y. 
of life dim the memory of the eternal: pyi 

Notes 1. Murdhna pranipatya: One of the 
prime requisites enjoined upon the devotee is 
humbleness. In token of meek submissiveness 
the Vaishnava bends his head low ‘contrary 
to the - imperious bearing signified by its 
upright carriage. It is prefatory tothe begging 
that follows next. 

2. Fache: ‘I beg. The boon that is asked 

: for is the unfailing memory regarding divinity. 

Earlier prayers cent by the humanity were 

directed to more tangible individual benefit. 
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It certainly marks a higher conception of the 
ideal when man, asks for no satisfaction of 
his immediate wants but rests content to 
demand that his attachment to God (whatever 
that ideal may mean) may remain untarnished 
The renunciation of the things of this world 
in quest of some supreme benefit attainable 
elsewhere in another life is another matter. 
But to cling to an ideal as perceived whether 
as belonging to this life or no is considered to 
be the merit of human conduct, apart from 
the worth or worthlessness of the ideal 
followed. 

3, Bhavantam: you (objective) of or from 
you; as the one capable of conferring that 
boon upom me. Prayer is the crowning piece 
of evidence of human insufficiency. Evidence 
as to the existence of an outside agent capable 
of meeting human requirements may or may 
not be forthcoming, and may or may not be 
believed. But the craving, however much 
blind, remains for some providence supplying 
the human want, overcoming the limitations 
of human existence. 

4. Ekanutam: one only. Tne one thing 
needed. A requisite of paramount importance? 
one without which life would be impossible: 
i. e., a necessary concymmitant of all vitality: 
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5. Iyantam : a small thing, not too large an. 
Order to perform, A thing within the easy range 
of the donor’s capacity which could create sustain 
and destroy the entire worlds. To save an 


` individual is no Sreat feat for the almighty who 


ordains the very universe, 


6. Artham : An object or thing. The devotee 
refuses to believe that what he requires does not 
stand for a substantive bargain. Devotion to the 
deity is a substantial benefit, the one thing 
tangible, in fact the thing of all things, 


7. Avismritih : unforgetfulness. The fear 
lest in the tossings of life the memory of god 
should be lost is the central factor in the desire to 
keep it green, though it becomes difficult toimagine 
how it could come about that god should so con_ 
stitute his creatures as ‘they often lose sight of him 
A little care on his Part could and would have 
saved the entire Situation, but what the world 
would have been like without the need for progress 
from evil to good, it becomes harder still to picture, 
A progressive world is based on evil as its founda- 
tion, while in a state of static perfection life would 
be impossible, 


8. Tuvat.: your, charanaravinde : the classical 
metaphor comparing feet with the lotus flower, 
The lotus is the divine petal occurring frequently 


i ion. 
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in oriental narratives. More will: be mentioned 
hereafter on the subject. 


9. Bhave bhave: in every life, Belief in the 
immortality of the soul and the assumption by it 
of different bodies in a succession of lives is 
the central factor in Hindu religion. The cow 
among the animals, and the brahmin among men 
are the highest products. Moksha is the final stage 
of the Soul’s ambition when it is freed from all 
rebirth. An effort at improving upon the articles 
of faith is traceable in Buddhism which unfortu- 
nately did not survive in the land of its birth. 
The spirit of tolerence and assimilation might have 
drawn much from the buddhistic culture, but thé 
regrettable fact remains that asa factor of socio“ 
logical influence Buddhism is virtually exiled from 
‘the shores of India. Sankara and later, Ramanuja 
were esteemed for the valourous onslaught that 
they made on it. Kulasekhar wholived long prior 
to Buddhism pins his faith on the succession of 
lives, an idea that repeats itself in this song. The 
underlying note is the recognition that the soul 
had not yet attained to the perfection, the one 
place of rest or Moksha, as otherwise the -praye! 
and the request for boons would all be out of place- 
It is only the progressive human life that leaves 
room for the attainment of an ideal, its very 
imperfection being the condition of its betterment 


CC-0. Bhagavad Ramanuja National Research Institute, Melukote Collection. 


Funding: Tattva Heritage Foundation,Kolkata. Digitization: eGangotri. 


32 


10, Bhavat prasadat : by thy favour or grace. 
The divine grace is again a common feature among 
several religions. The Saving graceof god occurs in 
the Christian theology. Faith in the divine dispensa- 
tion is the cardinal point in theism, Else belief in 
the personal god would become, meaningless anda 
futility. What is the good of an almighty that 
does not fulfil the human want ? 

And another more important belief is that the 
divine favour is not meritted by anything that is 
in man or that man can do. It is the spontaneous 
overflow of the divine grace that rains upon the 


human soil, rather than the result of human 
Constitution or conduct. Man’s doings are too 
trifling and too trite to call forth god’s kindness, 


It is uncaused, Nirhetuka, and it would be tco 
presumptuous of man to consider himself worthy 
of the divine favours. 


Application, | bow to humanity, That I may 
not forget its claims amid the ever-changing con- 
ditions of environment and limitation is the one 
thing needed, the greatest of all human aspirations 
and yet the least that can ever be the fruit of an 
all-embracing ideal. Alive or dead, be it humanity 
that shapes my entire being. The transformations 
that might come upon me should have this much 
of commonness about them, viz: that I should 
Still continue to regard humanity as my sole 
&uiding star. 
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Sloka 4. Naham vande tava charanayordvandvam 
advandva hetoh 
Kumóhipakam gurumapi harer narakam napanetu m 
Ramyarama mridutanulata nandane napi rantum 
Bhave bhave hridaya bhavane bhavayeyam bhavantant 

Translation. {donot bow to thy two feet 
O Hari, that I might be freed from the pairs of - 
opposites (pleasure, pain &c) Nor to avoid the 
hell however great be its horrors, Nor even a 
desire to enjoy in the delicate bowers of paradise 
does it prompt me. But life upon life, be it my 
lot to hold you close to the chamber of my heart 

Significance: The tossings between 
the pleasure-pain relation symbolised by 
the fear of hell and the allurement of 
Paradise are no consideration apart from 
an everlasting attachment to thee, 
O Lord. | 

Notes. 1 Advandva hetoh: emanicipation 
from the pairs of opposites. E. G., pleasure, 
pain, heat and cold, virtue and vice &c. 

2, Tava: your, charanayoh : fect, dvandvam: 
two. Begging at the feet of the donor seems tO 
stand for humility according to diverse civilisations. 
Perhaps the lowest limbs epitomize’ submissic® 
which is involved in approaching another with 4 
prayer or request. “Shall I bend low, and in a 


‘ 
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. bondman’s key, with bated breath and whispe« 


ring humbleness” . Shakespeare: the Merchant 
of Venice. Falling prostrate at the feet of a 
Superior person as a token of submission was 
not confined to the east. The Vaishnava 
devotee constantly refers to the feet of the 
deity as also of the apostles and saints that 
Stand between him and god. It is part of the 
daily worship of the Sri Vaishnava to pay 
homage to the impressions preserved on silk 
and sandal paste &c, of the feet of the sacred 
idols e. g., Srirangam, Tirupati and also of the 
idols representing the forerunners of the cult, | 
i. o., even of the historic personages like 
Ramanujachariar, Vedanta Desikar, &. In 
fact even the feet of the living elderely revered 
Guru (preceptor) are washed in water which 
is taken in by the disciple as a token of 
reverence for enabling?him to attain salvation 
through Bhakti (devotion) or faith. This 
religious practice is styled the Sripada thirtham 
(feet-water). Thus the attachment of the 
devotee to the feet of hisgmaster is one of the 
vardinal precepts of this branch of Hinduism 
which if it has not the effect of enhancing 


Priestly arrogance as under Rome, should be 


taken to have influenced the lives of many a 


Sincere follower and fended io kurke a} 
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critical talent. The Vaishnava’s reverence 
for the feet of the deity is preserved fresh by 


the secular artifice of painting the forehead — 


with vertical streaks of white which betoken 


the impress of the two divine feet. This — 
explains the castemark met with to this day ` 


among the followers of the Vishnu cult. The 
Vaishnava, be he brahmin or non-brahmin, 
goes about his daily walks of life after having 
painted his face with the characteristic strea ks 
of white and red earlier in the day. The red ver- 
tical line.in the middle is understood to stand 


for Lakshmi, the goddess of wealth (Sri-churna 


‘lucky power). Whatever has been achieved 
under the banner of Vaishnavism, exclusive- 
ness and bigotry apart, can be read from the 
humaner, the aesthetic, the sentimental 


elements in.Hindu society. The school of 
Sankaracharya that had modified in part the 


daring atomic theory inculcated in Buddhism 
was considered by the later thinker, Ramanuj4 
to have been a cloak. Prachhanna banudhha 
(Budhhism in disguise) was the name that 
‘was given to the intellectual teaching © 
Sankara. In the sea of life where the conflict- 
ing waves of intellectualism and devotionalis™ 
toss against each other in true historic succes” 
sion, it was ng wonder that the rising tide 0 
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Buddhism that had overcome the supernatural 
foundation of morality resulted in its break- 
ing against its successor, Sankara, who saw 
the supernatural Brahman cribbed cabined 
and confined in the natural phenomena of life 
on account of his illusion or Maya. When 
the cry “I am the Brahman” (Aham Brahma- 
smi) leads to natural mischief, it is no wonder 
that by way of reaction as it were, the 
pendulam swung back to a more practical, 
more beneficial point urging upon the necessity 
to mankind of the finer sentiments of love 
and devotion, Bhakti or faith, unquestioning 
submission to moral and superior forces. But 
as each wave succeeds the other the momentum 
of which it had been the repository is not lost. 
The Bhakti Marga (path of devotion) of the 
later-born Ramanuja is based upon, and 
follows from the prior wave of Sankara, It is 
no blind faith (Mudha Bhakti) of the primitive 
soul. Itis claimed to he the result of a fully 
Conscious apperception of the ‘nature of the 
universe and its laws, and also of the place of 
man-with regard thereto. The personal god 
of Ramanuja’s devotion is more than a mere 
anthropomorphism of primitive belief. It is 
endowed with all that has been conceived 


since man firstimaged forth a god to himself 
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after his own shape. The feet of the divine 
being therefore stand for anything between 
the physiological structures literally so meant 
and the abstact divine grace flowing froma 
personal or impersonal supernatural omnipo- 
tence. 

8. Aham :I. The philosophical significance 
of the egois a matter of speculative differences 
throughout the world. Upon its relation to 


——— 


divinity is based the triple division of the | 
Hindu religious belief. The advaita cult | 
preaches that the ego or the soul (Jiva-atma, | 


life-being) is identical with the Brahman 
(param-atma, ultra-being). The intellectual 
somersault from the Nirguna-brahman | 
(impersonal God devoid of all attributes, 4 

mere abstraction) to the Saguna-Brahman (or | 
personai god fully’ clothed with all the attri- 
butes of kindness, love, omnipotence &c) isa 
matter of pathetio concern indicating ‘the 
effort to rationalise human belief and adapt 
it to the ordinary forms of consistency and 
logic. The followers of this school profess 
equal affinity to the trinity represented by 
Brahma (creator) Vishnu (preserver) and:Siv3 
(destroyer) though in practice some yarhialiiy 
to the last-named tends to by a source of 


some friction with other communities, Tas 


| 

| 

| 

| 
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dvaita cult on the other hand founded by 
Madhwacharya takes things at their face-value 
and teaches that God is 8epsrate from and 
not attainable by the soul. The dualism of 
the divine and the mundane is eternal. and 
however: much the devotion of the latter, it 
Can nevar transcend its limitations and merge 
itself in the former, The cult of Vishnu or 
the visistadvaitic cult is claimed to be the 
golden mean between the arrogant usurpation 
of godhead by man and the despondant abdi- 
cation of all higher pursuit. The compromise 
between the two extreme positions is ina ` 
way effected by investing the soul with the 
capacity 10 develope into something approach- 
ing the divine though not actually becoming 
one with divinity itself. The followers of 
Ramanujachari worship Vishnu as their 
special deity and the soul according to them 
is capable of improvement by devotion, faith 
and purity. Under thə guidance of the Guru 
(preceptor) the soul will be free to approach 
divinity clothed with all the insignia and the 
divine characteristics, in every respect 
resembling god, but not merged in him entirely 
Needless to add, the thin film ofa wall of 
S@paration conventionally constructed between 
Elang mu hal faasiliga] as tinə went on 
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and left its followers a jumble of sectarians 
not only walled away from the two cults it 
should have bridged over, but even from one 
another, like the thousand and one denomina- 
tions that have developed in the protestant 
church. This is the result of the significant 
Aham, the ego, which it is the object of all 
religion to subdue. Ahamkara (of which anger 
is the philological successor) is egotism, a 
desire on the part of tne self to assert itself 
apart fron all considerations of propriety and 
reasonableness. : 


4. Vande na: L bow not 


5, Kumbhipakam narakam: hell called 
Kumbhipaka, with all tortures and pains 
associated therewith, guru ; great, immense. 
Apanetumapi: even to avoid, or prevent, 
na(vande) : (L bow) not. 


6, Ramya arama: beautiful garden, cf. 
Eden. It is a common belief among the Hindus 
that those that perform pious sacrifices (usually 
styled the Yegna or Kratu) before the sacred 
fire will enjoy the bliss of paradise, a state 
that is conceived as being different from the 
Moksha or heaven, the Nirvana of the 
Buddhist. Paradise is represented asa very 
enjoyable place with fragrant bowers and 
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celestial nymphs, Rambha, Urvasi, Menaka, 
union with whom is the fruit of the sacrificial 
offering to Indra and the other Devas. The 
lure of enjoyment in Swarga or Indra’s court 
is an allurement to the old and niggardly 
bigotry to invest lots of hard-earned funds in 
this life for ensuring a future bliss, ` 

T. Mridu tanulata nandane : in the bowers of 
te:.der new-born creepers. 

& Rantum api na: even to enjoy dallying, 
it is not. 

9. Bhave bhave: in every life, see note g 
sloka 3. 

10. Hridaya bhavane : in the mansion of the 
heart, viz, in my mind, a rhetorical expression 
of frequent occurrence. 

11. Bhavantam bhavayeyam : contemplate on 
thee, think about thee. : 

Application. If it isa matter of individual 
emanicipation from the pairs of opposites like 
pleasure and pain, I care not even for the 
highest form of bliss conceived as Moksha, 
the state of utter indifference resulting from 
an annihilation of all limitations. Nor do I 
mind all the tortures one is accustommed to 
associate with -hell. Nor again do -I desire 
the less sublime enjoyments . pictured:in para- 
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dise. Let the name of humanity ever flourish 
before my mind more than my own individual 

relief from pain or attachment to happiness. 

Sloka 5. 

Nastha dharme navasunichaye naiva kamopabhoge 
Vadyat bhavyam bhavatu bhagavan purvakarmant- 
rupam 
Elat prardhyam manabahumatam pengionars 
vept 
T vat padambhoruha yuga gata nischala bhakti rastu. 


Translation: I do not covet bounty, nor 
abundance, nor lustful enjoyment. Let that 
which is my desert from past conduct, O lord, 
fulfil itself. WhatI pray for as my greatest 
wish is, life after life, unswerving devotion to 
the pair of thy lotus—feet. 


Significance, Charity, though per se is 
not undesirable as leading to the path of 
‘virtue and humanity, is not in itself sufti- 
cient to be clung to as an allround ideal. 
Nor does ‘affluence stand in good stead; 
as it sometimes blindfolds one to the highe! 
perception. The snares ofenjoyment are too 
obvious: One or other of these occurs to 
man by reason of past history and heridity- 
That which is nearest my heart, however: 
is unflinching devotion (Bhakti) to divinity 
amid all the happenings of life. 
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Notes, 1. Dharma: the word is used ina 
comprehensive sense, and is one of the three 
aspirations of life, the other two being Artha and 
Kama It stands for inherent (good) nature 
propriety rectitude, and a host of other significa— 
tions which it is difficult to define and catalogue. 
Moksha is the fourth and the final one among 
these aspirations or ideals. Dharma whatever its 
precise connotation, has the merit of developing 
in man the humaner, the satvic element, Satvagunea. 
and is considered the best among “others, Artha 
and Kama which have the tendency to increase 
the Tamasic or the darker side of human nature. 

2. Astha na: I have no desire even for the 
best quality, dharma. 

3.. Vasu nichaye : collection of things, signify- 
ing abundance, This stands for Artha the second 
of the series referred to in note I supra. Though 
in noble hands affluence has its altruistic utility, 
it has a tendency ‘to promote selfishness and so is 

obviously uext after dhrama in the order of merit. 
One having the best of intentions would be unable 
to do any public good if one is short of the required 
resources, Sut the other view is also correct, that 
mastery of plenty blinds one to the parth of virtue, 


4. Naiva kamopabhoge: not even the enjoy- 
ment of desire. The third and the lowest of the 
Series, Desire and its satisfaction are on the 
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lowest plane. Desirelessness is extolled in the 
Bhagavad Gita, As there is no limit to the desires 
so is there no chance for the individual to progress 
once he is thrown in the stream of desire. 

5. Yadyat bhavyam bhavatu : let that which 
is to happen, do, 

6. Bhagavan : Oh lord, the address is a 
frequent reminder of the immediate presence of 
the lord, whois not asked to stem the tide of 
natural events; 

7. Purva karma amirupam : as shaped by the 
„previous conduct or Karma. As the result of prior 
determination. Karma is the central idea in Hindu 
belief, which is closely associated with the per- 
sistence of the sonl after death of the body: 
What the individual does and was in the prior 
birth sticks on to him in the succeeding life. Most 
of the evil suffered in the present life is attributed 
to ill-deeds perpetrated in the previous birth, 4 
notion which is obviously meant to explain away 
the incongruities of orderly living and suffering 
withal- Where the connection between virtue an4 
reward and vice and its punishment is apparently 
slack, as it often is in daily experience, Karma in 
the previous birth or one hereafter comes to thé 
rescue. But the doctrine has the mischievous 
tendency to foster a spirit-of fatalism by setting 

at naught individual effort and personal respons 
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bility, albeit the dexterous provisos invented to 
hedge round undesirable consequences. The 
determinism of the Karma theory is classified into 
the three heads of Sance/ tta, prarabdha and agami, 
While this classification and all the artifices that 
it implies may be considered to have been desig_ 
ned to stimulate human activity in the name of 
urusha prayatna, it isa curious commentary of 

its influence that the oriental mind had been led 
to paths of inanity and inaction. Viewed as a 
religious explanation, Karma audaciously challen- 
ges the power of divinity itself to alter its in- 
exorable march. And in the practical affairs of 
every day life its votaries are pathetically stranded 
on the shores of indifference and inertness. But 
the basic idea behind Karma is the commonsense 
point “as you sow, so shall you reap”. What 
you take with you depends on what you have 
brought with you' This is the fundamental view 
of heridity and environment. 

8. Etat prardhyam : this which I pray for 
which is desirable. 

9. Mama bahumatam : ‘desired most by me. 

Io, Janma tanmantarepi : in every life, see 
note o sloka 3. 

11 Tvat padambhoriuha yuga gata: associated 
With your two lotus-feet see note 2 sloka 4 and 


note 8 sloka 3. 
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12. Nischala bhakti : unshaken devotion;” on 
Bhakti, see note 2sloka 4. 

13. Ast: may it become, come about, The 
form of verb usually coupled with fhathastu : so 
be it, amen. 

Application. Individually I ao not covet 
the position of a great benefactor. Nor do I seek 
the plenty of the things of life, nor the satisfaction 
of individual want, For, these do occur in life as 
the fruit of past history and deserts. What I 
hold nearest my heart is the unswerving attachment 
to the onward march of humanity, (The reference 
to feet in the original sloka stands for the onward 
march in the progresss of humanity. 


Sloka. 6. Diviva bhuviva mamastu vaso 
Narakeva Narakantaka prakamam 
Avadlurita saradaravindau 
Charanau te maranepi chintayamt. 


‘ Translation: Be it the heaven, the earth, 


or the hell itself, Oh destroyer of sin, that hi ; 
‘my dwelling, Even in death may | contemplate ; 


on thy two feet surpassing the lotus flowers j 
autumn. 2 


Significance. Heaven as the fruit of th® 


virtuous deeds, hell the seat of torme” 


r ; À e 
tor vicious conduct, or the earth aş t“ 
oe i 
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centre where both mingle, may take 
Possession of my being. But even unto 
death I cling to thee Oh lord. 


Notes. 1. Divi: paradise, heaven, see 
note 6 sloka 4.. 


2. Bhiuvi: earth ; it is the place w'iere 
everything seems to go with its opposite. 
Good & evil, virtue & vice, pleasure & pain, 
heat & cold. It is characteristically the place 
of dualism symbolised by the conflicts of mind 
and matter, body and spirit. In the Hindu | 
Cosmogeny the earth is one of the several 
Lokas or worlds. There are above it the Urdhva- 
lokas (higher worlds) and they are named Bhu- 
va, Suvah, Mahah, Janah, Tapah, and Satyam. 
While tha Adho_lokas (nether worlds) symbolise 
tne hell. The soul with good Karma climbs 
up while the evii doer falls down. 


. 8. Mama vaso astu : may my dwelling be; 
whithersoever. Astu, see note 13 the previous 
sloka. y 


4. Narakeva : even in the hell. The orien- 
tal institution of hell has all the horrors of 
torment that imagination and barbarity can 
“Picture. It is doubtful whether the Christian 
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attribute of everlasting torment applied to the 
eastern conception. What is called the Yatana_ 
Sarira (the body of suffering) is assumed by 
the soul that enters the hell and proportional 
+o the degree of Karma (conduct) it undergoes 
the penal suffering meted out, after which, it 
is redeemed therefrom and finds its way-to the 
higher worlds. The hot iron bars and pillars, 
the racks, the steel-billed ravens, and all the 
implements of torture animate and mechani- 
cal are designed to serve as efficient a purpose 
as the occidental institution is designed to be 
the basis of morality. The weak—-minded, de- 
lirious, consciousness of a suffering that is. to 
be hereafter, has done more mischief by way 
of needless mental oppression than is compen- 
sated by the rare cases of upright living as the 
direct consequence of the shameless fiction 
But the Hindu of any .enlightenment had 
learnt long to disbelieve its physical presence 
as much as any modernist Christian. 

5. Narakantaka:O destroyer of sin, OF 
Naraka. Of note 6 sloka land note 8 sloka. 
2. Naraka is also the name of a Rakshasa 
(giant) whom the god is represented to have 


killed. The eve of the death of Narakasura is _ 


commemorated on the new-moon day .some- 
time about November of each year when 
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fireworks and general lighting illumines every 
household. If the large quantities of burnt 
sulphor and other combustibles have a purific- 
atory effect upon the damp atmosphere of the 
season it is one of those instances where relj-— 
gion is believed to conceal hygeine. Dues the 
expenditure of crackers of the Deepavali stand 
for the powder tkat might have been utilised 
in the war with Narakasura? The destruc- 
tive agents of 1914-18 remind one of the pre- 
ponderance of Asura mentality in the world 
of to-day. No wonder then, that the ancient 
god- is addressed as the fell-destroyer . of 
everything that is adversely ‘disposed ‘against 
man. 


6. Te charanau : thy feet, note 2 sloka 4. 


7- Avadhirita sarada aravindau - surpassing 
(setting at naught) the lotus flowers in autumn, 
See note 8 sloka 3. In Saradrutu the season soon 
after the rains, the sky is clearest and the flowers 


are in full bloom. 


8. Maranepi: even in death, Cf, Though 
he slay me, yet will I trust in him, Death shall 
be no bar to my allegience to the godhead, a posi- 
tion logically following upon the belief in survival 
Of the spirit beyond the grave, 
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9. Chintayami : I contemplate. Another read- 
ing is Chintayeyam : may I contemplate, 


A pplication : O man, thon, that canst free the 
world from misery, whether one is happy (as being 
in heaven) or whether one’s condition be wretched ! 
(hellish) or whether one alternates between the 
two states which is more common on this earth, 
one should bear in mind to the every last the © 
highest humanitarian ideal (vide application | 


sloka 5.) Gy 
oka 7. 


Krishna tuadiya padapankaja panjarantam 
Adyaiva me visatu manasa rajahansah 
Prana prayanasamaye kapa vata pıttarh 
Kanthavarodhana vidkau smaranam kutaste. 


i Translation. O Krishna, let the swan of my 
mind enter the cageof thy lotus-feet even now: 


At the parting of life, when phlegm, wind and bile 
throttle the neck, where is thy remembrance ? 


Significance. The notion that the last 
piety would suffice to save the soul is 
futile, as at the moment of death, bodily 
suffering renders devotion impossible. 
Hence, let the heart be penned in the 
meshes of contemplation even while in 
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possession and full control of physical 
faculties. ; 


Notes. J, Krishna, see note 4 sloka 2, 

2. Tvadiya : thy, pada : fcét, note 
2 sloka 4, 

3. Pankaja : from panka : mud, ja: 
born, bora in mud, the lotus, 

4- Panjarantam : interior of cage, 
referring to the swan of the mind that is to enter. 

5 Adyaiva: even now, So that 
no time is lost, with the risk attendent on pro- 
crastination. > 


6. Me nanasarajahansa : the royal 
swan of my mind. The swan symbolises life, 
mind, the higher soul. Rajahamsa connotes nobi- 
lity The swan is a superior bird inhabitting 
sacred waters and possesses ths traditional capa- 
city to separate water from milk on which ground 
it occurs in sanskrit metaphor. As a creature 
With great powers of discrimination the mind ig 
compared with the swan. 


7. Visatw : may it enter. 


8. Pranaprayana Samaye: at the 
time of the departure of life. Te. at the moment 
of one’s death. The idea of pravana, literally 
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journey or travel, is in keeping with the belief 
that life only travels from place to place but is 
not extinguished. It becomes more intelligible 
in the light of the discoveries of science enunciat- 
edin the laws of conservation of energy and the 
indestructibility of matter. ‘Transformation of 
life is, however, in a different sense far from 
being an accepted scientific truth. The individu- 
ality of the soul after the destruction of the physi- 
cal body is the crucial point on which modern 
research has a halting apprehension. Whether 
it persists or no, the departure is certain. 


9. Kapha: phlegm, Vata: wind, 
pittath : bile. “hese are the characteristics of 
the bodily disease according to the Hindu medicine» 
or ayurveda (the knowledge of life) as the science 
is called. They bear some comparison with the 
early classification of the humours elsewhere: 
Disease is thought to be the result of a preponde- 
rance of one or other of the three elements in the 
body. The ayurvedic doctor claims to diagnose 
disease by feeling the pulse of the patient, which 
apart from the symptoms (gunas) is the only 
direct contact that he has as the data for his 
prescription. 


10. Kanthavarodhana vidhau : when 
the throat is being stifled. 
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11. Te Smaranam kutah : where is 

> thy temembrance.? There ig no scope for dévo- 

tuon on the throttling eve of death. Sanskrit 
poetry has the largest liberty in the transposition 

p of words; note the little Pronoun * te’ (thy) refer- 

ring to Smaranam (recollection, thought or re- 


membrance) after kutāh (where). 


The belief is not uncommon that redemption 
18 possible by devout contemplation even towards 
the close of life, Cf, the Catholic institution of 
the confessional at the death bed and the grant of 
absolution by the priest. Better late than never, - 
applies equally to the moral world as elsewhere. 
It is also claimed that the potency of faith ex- 
tends to the last chance-act of piety as distin- 
guished from a consistent course of conduct 
throughout life, and several episodes of the 
eleventh-hour salvation are also recorded in the 
sacred books. But as at the critical moment 
when life departs, the elements of disease gain the 
uppermost, it is impossible to retain the full con- 
trol of one’s powers so very necessary to a 
serene contemplation of the supreme being, even 
if one were to concede for a moment that a whole 
Career of reckless indifference and even positive 
bad character can be wiped out by the momenta- 
Ty conversion into the path of true religion and 


piety. 
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Application. Oh, man, let me apply ne 
in all earnestness to thy sweet cause even aoe 
now. What is the tall talk about dying with thy 
ħame on my lips worth for, when my powers fail 
and the elements do overtake me ? Humanity is 
best served by him who snatches ever so little the 

certain present and not the doubtful expectant 


future. ` 
Siola &. 


Chintavamt harimeva saniatain 

Manda m mda hasitananancbiyain 
Nandagopa tanayam paratparam 
Naradadi muni brunda vandiian. 


Translation. I contemplate only Hari al 
ways, he whose lotus-face is lighted with soft 
smiles, the son of the shepherd Nanda, he who 15 


beyond the beyond, adored by the host of sages 


like Narada. 


Significance. Worshipped by all the 
austere Rishis (seers) that Being that tran- 
scends everything else, offspring of the 
shepherd, with smiling countenance, 
Hari, | know not of any other object ° 
devotion. 
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Notes 1. Harim eva : only Hari; unlike the, 
p advaitin that teaches that all the three deities 
are one, the vaishnava pins his faith only on one 
particular god, Vishnu (Note 3 sloka 4.) whose 
p another name is Hari, as Hara is an alias of Siva, 
The worship of all other deities is prohibited to 
the Visistadvaitin and in this respect there is a 
closer resemblance between the exclusiveness of 
the Romau Catholicism and that of the verti- 
cal Hindu castemark. The God is of the chosen 
people and the people are of the chosen god. 
These compare favourably with each other in 
considering themselves to be the ‘elect? of all 
humanity to lead it to the path of redemption. 
Hari is their particular god, and viceversa, they 
are Hari’s chosen people, a psychology that 
has much to do. with the supervening higot_ 
ry and clannishness of the later generations. 
Isit by way of reaction, that the advaitin 
began to appropriate himself to Siva, more 
and more ? And what was originally an im-. 
- partial allegience to the trinity -of the 
atyan, vedantic cult resulted in a . partition’ 
and separate possession of the two prime 
constituents? The Vaishnava refuses to be- 
lieve in the identity of the triple head of 
god but would trace out the geneology from. 
Vishnu whose son was Brahma, and whose 


‘ 
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descendent was Rudra (Siva). Vaishnava 
tradition goes the length of asserting that 
Siva was the Bhakta (devotee) of Hari, who 
ordained that the former should create a split 
in humanity by organising a divergent cult so 
that an opportunity might be created of puni- 
shing the Rakshasas. Thus, it is stated, Siva 
evolved matantaram (a different faith) and the 
Asuras were fascinated into embracing it and 
Vishnu could vanquish them on that score, aS 
otherwise it would have heen impossible to 
destroy the faithful from among his own fold. 
This marks the distinction between the emo- 
tional faith of Vaishnavism and the more criti- 
cal intellectual evolution of the advaita 
school. The Asuras are accordingly represented 
to wear ashes as the horizontal castemark ọn 
the forehead and the story is continued in 
consistency. Even as early as the period of 
Rama, the Rakshasas are described as making 
the sacred fire, (homam) and as having been 
governed by the vedas (learning) and Rama 
felt diffidence when his servant Hanuman 
narrated this to him. But when he supple- 
mented by saying that these monsters of in- 
telligence and ritual were devoid of the huma: 
ner qualities of kindness, truth and purity, 
Rama regained the confidence that it was 
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pre to vanquish Lanka (Ceylon.) This again 
illustrates the Superiority of faith and purity 
to the merely intellectual] advance of logicand 
consistency, 


But why resort‘to this artifice of another 
and contrary teaching to enable the omnipotent 
to punish the offender? It basses one’s under- 
Standing how in creation by the just god 
there should be left room for wrong-doing 
a any scope or necessity for punishment, 
er the story is worth narration for the‘parale- 
g Əpisodə in biblical teaching that -Satan 
per Died man at god’s bidding to enable him 
mete out the proper punishment to humani- 
y. The why or the wherefore of it 1s all be- 
yond answer, but the fact of the similarity of 
Panan thought in diverse climes and condi- 
lons may be instructive. Wisdom or folly, 
uman thought is alike everywhere. 


i 2. Santatam : always : the constancy im- 
pied in pratipadam (note El sloka 1) bhave bhave 
Mote 9 sloka 3) bliave bhave (note 9 sloka 4) 
and janma janumantarepi (note 10 sloka 5) is re- 
Peated here. 


2s 3. Chintayami.: I comtemplate. The ut- 
trance of the divine’names by word of mouth 
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(see note 10 sloka 1) is only to epitomise the 
‘meditation or contemplation in the inner 
being. Bhagavad guna anmtbhavam : experience 
of the divine qualities is a process whereby 
the self seeks to attain ta,a higher status by 
constantly keeping before it the picture of the 
‘ideal which would never fail to shape the out- 
ward human conduct. The worshipper of a 
kind god can never be cruel and so forth. 
-True worship is therefore to live up to ‚the 
ideal.. : 


4. Manda manda hasita: with very soft 
smiles, referring to the face of Vishnu. The 
“picture of Vishnu is of the traditional smiling 
“countenance, Thisisin keeping with the at- 
‘tribute of the deity which is one of preserva- 
tion and sustenance. The destroyer god Siv4 
wears an austere countenance, as also other 
gods and goddesses that are ‘given their appro” 
priate miens. The goddess Kali is terrible tO 
look at. Vishnu himself at one time assume? 
a fierce avatar. cf, the half-lion (Narisimha/- 
But to the ardent devotee. he presents the 
softer face of an attractive, smiling, god- 
what one thinks about, has any bearing upo” 
what one becomes, allegience to a smiling 


face cannot fail to call forth the light of th? 
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soft smile throug] i 
worshipper. en the life of the devont 
o ae : face, lotus flower, res- 
ala; P . wa er ja: born . Pi 
faikeia, note 8 sloka 7.) ‘The compen of 


make it a pre eminently fit obj i 
ae oo ae aesthetic ideal. Ine eee 
ait 4 e India, probably ata time when flori- 
ae ee unknown the lotus might -easily 
pees nae ume imagination of the oriental 
oe e : e he rose seems tolhave been a 
See RE ri a ion perhaps from the Mohemma- 
Meraai nipa The colour and regularity of 
Ae 0) the” lotus bear resemblance to 
= aan Əyə with which it is often compar- 
the ae and anon, the aryan mind turns to 
Rie n picturesquness and beauty. The 
es? ishnu 1s said to have produced a 
A T which Brahma emerged. This 
ie, e evolution of life on the inanimate 
Pan fe the stage of plant-existence’ The 
ae evotee binds himself in Padme_asasno 
ae oe) during the period of medi_ 
tite o i e flower is believed to be the fayou- 
he gods who are worshipped therewith, 
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Lakshmi is called Padma-alaya (lotus-seas 
ted): and she wears the flower on her per- 
son. ltsaffinity with the sun, with whose 
rise it blossoms, made it the article of wor- 
ship at dawn. The sunegod. is naturally its 
best friend. $ : 


6. Nanda gopa tanayam ; son of the she- 
pherd Nanda, which Krishna is certainly not. 
(See the episode of the exchange of the babies 
in note 3 sloka 8). Nanda is only the foster 
father into the bed of whose wife Yeshoda, 
Krishna was interpolated. The idea of the 
shepherd is anologous to the utterance in the 
Bible. The lamb, the flock, the shepherd, and 
similar expressions would be uppermost in the 
mind of the earlier humanity that must have 
recently settled down toa peaceful life and 
tended the cattle, which was the primary con 
ception of property. 


7. Paratparam : transcending all ; that 
is beyond the beyond. The ultimate reality. 
That which is not the self is the article of 
faith of those that do not identify the self 
with god, while those who do identify read 
into it, the meaning that it represents tha 
which is other than the not-self, i. e., the self- 
The word therefore. stands for divinity © 
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whether accordin t ; 
æ school of thought, © the dvaita or the advaita 


8. Narada: The Rishi ) 
: Rishi (sage 
$ T Is gaid to be the best Biak. ra 
u. He Sings the divine praise though E : 
g 


or of i 

x sated a episode of battle between the Devas 

Se = Presumably, with a view to punish 

Biter i u the former through the interven- 

Be es is nu avatars (incarnations), He 
e quently in the Puranas. 


x j jaus 9 
P e Sil : Sage, literally, one who observes 
a meditation, Talkativeness is con- 
A as tending toward worldliness,-and silence 
acterises the great soul, Silence is gold 
Pethaps follows: on this, Be 


19. Brunda : a collecti indi 
: a Collection. India was. peo- 
a re quite a number of these sages, me 
oe own following and his ashrama (hut), 
p am : worshipped (by the host of sages 
Sining with Narada,) i 


Wa Application : I always contemplate humanity 
, ay With its soft smiles of Satisfaction born of 
, victory over the forces of nature, the successor 


Of a 
eac : Ben Ta 2 
peaceable cattle-tending civilisation, with 
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ae of life and being transcending all, worship- 
ped by the best sages that ever lived as either the 
lords of war or lovers of peace. 


Sloka 9. 


Kara charana saroje hantimannetra mine 
Sramamushi bhujavichivyakule agadhamarge 
Hari sarasi vigahya piya tejo juloughan ae 
Bhavamaruparikhinnah kheda madyatyajam. | 


on: Having suffered much in the 
paints. t dip ST fn the lake of ce 
to) Hari, with its lotus-flowers, of hands and ie 
with its fish of sparkling eyes, which is capable o 
dispelling exhaustion, which is disturbed by es 
waves of shoulders, and which is unfathomab S 
I drink to my satisfaction its waters of divine lus- 
tre and am I now rid of trouble, 


Significance. My toils are at an end ee 
I discovered the lake of devotion to the 
divine being and drank of its waters. 


Notes 1. Bhavamaru parikhinnah : Suffered 
the misery of the family. It is characteristic a 
the oriental faiths that they preach adversely at 
the allurements of the family, They see no mel 
; ~ C A j AEE . larly dis- 
in domestic happiness and are patticu 


ry en T st 
posed to exaggerate its” evils, © Even the be 


a 
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construction that is 
Placed upon famil li 
-lif 
Hs ee rid of the notion that itis an RE 
ainment of higher objects which are always 


if a eee with regard to the necessary 
=e i€ tamily-burden is described by . the 
i E the earth-worm (or pôtter’s worm) 
tHe IR es into the very slimy mire and yet noth- 
ima eee it. So man also, having been 
a a is Karma amid the Surroundings of un_ 
a amily-life should dissociate himself from 
ar A consequences, Another common com- 
ara meee! that sticks not to the ‘surface, 
Mei Op o water on an: oily surface, or the 
ead i teh the last named, is: ancther 
fee i F e aryan association with the lotus 
ne wae eaf spreads itself on the surface of 
Soa ack upturned to the sky, in the tank, 
aa ae in Wes flourishes, Any drop of 
ici 4 ands access to the velvety topside of 

Sumes.a sparkling globular shape on the 
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non-adhesive surface of the leaf, and dances to 
its movement. These similies are meant to illus- 
trate the view that the Grihasta (house-holder, or’ 
family-man) should disconcern himself with the 
‘dures of attachment of the lower instincts but 
should keep himself free to dance to the tune of 
the higher perception of the spirit, The contempt 
is well worth marking by the use of the word 
‘maru,’ (an insanitary place) for * bhava’ (family-) 


a: Kara charana saroje: hands and feet (like) 
lotus flowers. Saroja, born in the lake. See 
sloka 3 note 8. and also sloka 4 note 2, The com- 
parison of thé limbs with the lotus is classical. 


3, Kantimennetra mine : bright eyes resembl- 
ing fish, The shape of the eye is likened to the 
fish, again a standard simile, hightened by the 
sparkling light associated with either. 

4. Sramamushj : that which wipes out weari- 
ness and fatigue. 


5. Bhuja vichi vyakule: disturbed by the 
waves of shoulders. It is common to compare the 
waves of the sea with the shoulders. 

Bhuja : is often made to stand for yictory 
and strife ; vichi (a wave.) 


6. Agadha marge : unmeasured path. The 
reference to the unending path of divinity is 
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proverbial. Much brain has been expended 
since the first thaught evolved in the human 
mind on subjects that have little: bearing on 
the immediate needs of physical existence. 
Civilisation has not said its last word, as it 
never could, on the fundamentals of human 
faith or reason. Of. baratparam and similar 
expressions in note 7 sloka 8 and elsewhere. 


T. Hari sarasi: Hari (rese mbling) a lake. The 
comparison of god with the lake is sustained 
in vigahya : having bathed myself, or immers- 
ed, and the idea of drinking (aiya) its spark- 
ling water lego jalaugham of the divine lustre 
(tejah.) 


8. Khedam : uneasiness or misery born of 
weariness, adya : now, tyajami i: o., I leave off. 


Application, Having tviled long for perso- 
nal &ratification, I have at last discovered the 
wider sea of humanity with its limbs soft as 
the lotus its keen eyes sparkling even like the 

Sh, the ultimate place of rest for the aspiring 
Soul, perturbed by the waving of its valourous 
arms, and unfathomable in its ‘potentialities, 
I Immerse my entire individual self in it 
8nd drink its chrystal waters of illuminating 
| “ason and am now free from malady. 
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Sloka 10. 


Sarasija nayane sasankha chakre 
Murabhidi ma viramaswa chitia rantum 
Sukhatara maparannajatu jane 
Haricharana smaranamritena tulyam. 


Translation. O mind, do not cease to play 
in (company with) Krishna the lotus-eyed, 
wearing the chank and wheel. Never do I 
know of another happiness equal to the nectar 
of the remembrance of the feet of Vishnu. 


Significance. Cease not to think on the 
Lord, for none other occupation equals it 
in happiness. 


Notes, 1. Chitta. O mind. The addressee 
is the-human mind which is constantly in a 
state of flux or change. The oriental likens 
the mind (manas) or chitta to an ape or mon- 
key, as being the creature that is proverbial- 
ly unsteady in habit and action. It is due to 
the greater development of the brain than the 
other animals, that it shows signs of constant 
movement and alertness even to the point 0 
restlessness. Is it that the eastern seer 4? 
psychologist analysed the animal world long 
prior to Darwin and others who formulate 
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the descent of man, or rather his ascent? 
‘Anyway, in addressing the mind to be Steady 
in contemplation contrary to the tendencies 
ofits pre-natal State, Mukundamala is not 
singularly alone. The Aryan had long since 
observed the closer affinity in fickleness bet- 
ween his own mind and the ape ` 

2. Sarasija nayane : the eyes resembling 

the lotus. Sloka 8 note 5. We 
3. Sa sankha chakre : the chank shell and 

the whee] (chakra, or charka) are the two. im- 
Portant weapons, the insignia of Vishnu. He 
Is said to wield five weapons, Chakra (wheel) 
sankha (shell) Gada (mace) Khadga (sword) 
and sarnga (bow).. OF -these excepting the 
hank shell which is use‘ul only for blowing 
ike the war-trumpet, or as a sign’ of victory, 
- the four. others are weapons of offence. The 
Chakra was a primitive weapon consisting of a 
 tound Sharp-edged metallic disc or wheel 
Which the assailer hurls at the enemy after 
aving turned it swiftly on a tip of his finger 
“Tom the centre. The dexterity involved in the 
«art of Charka-throwing is a matter of novel 
Surprise to visitors of northern India. Its 
: scription is given in the Panchayudha stavam.. 
= Drayer addressed to the five weapons of — 

4shnu) as being a burning wheel, with a 


i tion. 
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thousand slits, equalling a myriad suns in 
brightness, and very hot, and slaughtering the 
enemies of the Devas, i. e., the Rakshasa or 
demons. It is named the Sudarsana. The 
shell (chank) is also praised as being pure like 


a myriad moons, blown by Vishnn to scare 
the Danavay, or demons, with its sound. Its 


name is Panchajanyam. These two, the wheel 
and the shell have become the trade aud pro- 


perty mark of the cult of Vishnu. Like the 
painting on the forehead, the stamps of the 
wheel and the shell are impressed on the arms of 
the devotees at their initiation, a function that is 
‘the counterpart of baptism. Small metal models 


of the wheel and shell are heated in fire and the 
impression is‘made on the-shoulders at the place 
now usually set apart for vaccination. Its medi- 
cal efficacy, if any, is none so far discovered.’ But 
the practice obtains to the present day of scalding 
the outer layer of the skin with copper-stamps: 
The-more tender skin: is. treated to the wet pro“ 
cess, i. e. by avoiding the heating process. “The 
belief that Vishnu holds the two in both his havds: `- 
as represented in the oriental pictorial art is 163“ -- 
ponsible, may be, for the practice of initiating - 
` into the cult by impressing them on the shoulders 

5. Mura bhidi: breaker of Mura, æ giant. 
Cf, Mura vairi : enemy of Mura, also Murari, 
another form. : 
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6. Rant; : 


a See note §, sloka 4. 
4 7. Ma viramasw 


to enjoy asin a garden, to play 


a: do not cease, or take rest. 
& Hari charana . 


: the feat of Hari (note 2 
sloka 4. 


9. Smarana anritena : the 


branee, recollection, con femplation, ef. smriti = 
that which ig remembered. 

10. tulyam': equal, from zula : 
or scales, cf. the modern ‘tol 
the rupee, l 

1l, Sukhataram aparam 

12. Jatu: e j 
I know not: 


8 


nectar of remem: 


the balance, 
a: weight equal to 


‘ another happiness 
ven once; at any time, na jane : 


y over the dark forces of 
appliances of destruction 
Never may you know a hap- 

a contemplation of the po- 

arch of human progress (Hari 

| : See sloka 5, application.) 

Sloka 11. 


Ma bhirmandamano vichintya bahudha yantschiram.- 


: Jatana 
prabhavanti paparipavih swaminann sri_ 


dharah: 


Nam nah 


i tion. 
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Alasyam vyapaniva bhaktisulabham dhyayasva 
narayanam 


Lokasya vyasanapanodanakaro dasas}'a hinnalta 
Š maill. 

Translation. O dull mind, do not be frighten- 
ed by thinking constantly and in several ways 
about the painful tortures ordained by Yama 
(Lord of hell.) These enemical sins cannot 
trouble us, God Vishnu is our lord. Giving up 
delay, contemplate Narayana who is easy to at- 
tain by devotion. He who is minded on obliterat- 
ing suffering from the entire world, is he not able 

to save his own devotee ? 

Significance. Let no thought of suffer- 
ing enter thy. head. Sin cannot overtake 
-him who is faithful to the Lord. Hence 
soon betake thyself to the easy path © 
devotion. He whose omnipotence W7 
save the entire world is not incapable © 
looking after his servant (dasa,) 

Notes 1, Manda manah : dull sluggish mind. 
That which is not able to percieve higher things 
may be accounted for to be dull. If the simple 
path of devotion cannot be reached it would D° 
indeed too slow to soar to metaphysical flights. 

2. Vichintya : thinking with serious concern: 
bahudha : in several ways. Chiram : for ® lons 
time. constantly. 
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3. yamh : ordained b | 
: y Yama, pertain 
to Yama, the master of hell, and the ee 


factor of Hindu m i 
ythological belief. H 
about on his vehicle (vahana) of a he ten 


drags him away f if 
y from life, a descrint; 
Ho ption that 
a eure of the throttling movements in 
e death-bed scene. Some details of his 


Rectal to bring out the merit in Siva-bhakti, 
8votion to god Siva, who reduced yama to 
ashes by his mere sight. 


; 4 l Yatanah : tortures of hell. Each soul 
pen cite to Hindu faith assumes seven bodies 
_ Coverings. The outermost physi 

18 the sthula sarıra. dace ta 


There is the swkshma sarira ( 
_ The subtle bod 
pach is beyond the limits of space and eee 
&. that which experiences dreams and other 
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imaginative processes which have no bearing 
on actual physical reality and are thus immune 
from the trammels of time-space relation. It 
dives:back into the deepest past, and probes 
‘into the remotest future and travels the 
: worlds over without the need for any vehicle. 
‘This stands for dream consciousness. The 
yatana sarira (tbe suffering body) persists after 
death and it experiences the tortures of yama - 
loka (the world of yama or hell) Each body or 
cover is discarded or thrown out soon as its 
function is over and is worn out. Like the 
skin, the yatana sarira also sheds away after 


the appropriate penal experience in the pur- 


gatory (note 4 sloka 6.) _ 

5. Ma bhih :do not ‘be afraid. Faith in 
god is an/antidote to fear of hell.. So long.as 
the motive for human code of morals is sought 
for in the belief in the supernatural, the ideas 
of reward and punishment lurk in the back- 
ground even if an express declaration like 
that in tha bible may sometime be absent. 
However much one may distinguish the 
oriental faith on the ground that Bhakti 


(devotion to god) is not mercenary — 


in the: sense that itdoes not purport to 
“be based upon the promise of the bliss ° 
heaven to the virtuous and the torment of hell 
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tothe otherwise i 
» & little scraping ; 
aoe peas that in origin even the a 
oton 1s the avoidance of the fear of hell, 


A picture of Contrast between the bliss of 


a tions of the self.. Why one should do 
cae pe not upon the antiquated fiction 
i eea! hell nor the discreditted promise 

: ISS, but because it is the -onl 
mee ole course that one can adopt, a ee 

18 becoming part of human nature. 

6. nah: les ` 
the fee) ah : to us (who are the devoties `of 
X T. amipapa ripavah : these enemies in the 
eee Sins. Sin is always the enemy of 
dn} ind. It allures man into the wrong track 

Subjects him to untold suffering. A 

` 8. na Prabhavanti: cann | 
8. ; ot trouble overta 
gain mastery. Vanquish, k 

9. ` Sridharah : Vishn i 
7 } ah: \ u etymologically- 

ater of Lakshini (sri) The deity is ferens 
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ted as carrying the spouse on the heart. Siva 
has his wife Parvati in half his own body. 
Ardhanariswera (half-female) is the name of 
Siva to mark this aspect. Cf, the phrase, the 
better half. Vishnu’s heart is the seat of his 
wife, Lakshmi The heart is traditionally 
the seat of love of feeling and of emotion. 
Vakshastala, the chest is the region where 
Vishnu carries his mate The reference to 
Sridhara (carrier of the goddess of fortune) 
is in contraposition to the idea of suffering 
andsin asthe goddess of fortune confers 
happiness. 
10. Swami nanu: isn’t he our lord: So, 
the enemies in the shape of sufferings of sin 
- dare not molest us. 
11. alasyam vyapaniya : having given iuP 
delay. Cf, the sense of the immediate now 
(sloka 7 notes. & 8.) 5 


12. Bhakti sulabham : easily attainable by 
devotion. The path of faith is easy. T° 
confess ignorance about things one does not 
know does not require much straining. It18 
the gravitatory facility of Bhakti that has 
kept religion going for centaries. The highest 
pinnacle of knowledge has an unexplored 
beyond. To creep along the steady path S% 
ggested by kuman limitations is easy an’ 
natural. | 
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13. dhyayasva: contemplate cf, note ro 
Sloka t. bhagavatgunsanubhavam, 


I4. narayanan : another name of Vishnu. 
What is its gender ? The vyakti or conscious force 
styled Narayana, 


16. Lokasya: of the world, the totality of 
living things, involving the comprehensive powers 
of the Almighty. 


` 16, Vyasana : misery, also; a bad habit, - 
from the evil consequences that an enslavement 
to habit necessarily implies, ; 


17. apanodana karah : he who removes, 
whose sole business is to exterminate. The duty 
cast upon the concept of divinity is to ward off 
evil.. He is brought into existence to annihilate 
human suffering by destroying sin. One can un- 
derstand the function of the deity to prevent sin 
when one realises that it is the hypothesis framed 
to regulate human conduct, But whether the 
absense of sin removes suffering is another matter, 
If a virtuous person suffers, it is all a test of 
endurance, designed by the almighty to bring out 
the best qualities in his devotee, Some benefit is 
Perhaps reserved for another life, or maybe, it is 
the harvest of Karma in some remote birth in the 
Past. Thus, the explanation of the incongruity 


CC-0. Bhagavad Ramanuja National Research Institute, Melukote Collection. 


Funding: Tattva Heritage Foundation,Kolkata. Digitization: eGangotri. 


75 


between virtue and happiness and vice and su- 
ffering is facilitated by the assumption of survival 
of the individual after death. After all, the ways 
of god remain unscrutable in the unexpected dis- 
pensations of grace and wrath, and the buttress 
of the immortality of the soul goes no further . 
than the main hypothesis, of the existence of a 
conscious and designing personal providence. 


18, Dasasya, from dasa: servant or slave. 
The Vaishnava ideal ‘of humility is illustrated in 
the expression. ‘The ‘highest man is but a servant 
of god. Another important feature is the idea of 
ownership, ‘I'he slave is owned by and is the 
‘property of the master. The bounden duty of the 
master is to take good care of the servant. ‘The 
latter has no responsibility in the mater of his 
own existence but should trust his entire being to 
the care of his lord, | 


` 19. 2a kshamah kim : wont he save ? cannot 
he take care of his own chattel who seeks to protect 
the entire world ? 


Application. O dull man, fear not misery 
and suffering. It cannot affect you, You can easily 
transcend the range. Begin now, to contemplate 
upon thy natural bent on humanity. Its powers 
of evolving order out of chaos in the entire worl 


e 
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cannot fail to save the best - interests of the indi- 
|Ð vidual too. The emanicipation of the individua] 
is involved in the advance of ‘the race, 


2 Sloka 72. 


Bhava jaladhi §alanam dvandva vata hatanam 

Suta duhitru kalatratrana bharardhitanam 

Vishamea vishaya toye majjatam aplavanam 

Bhavatu savanumeko vishnupoto naranam. 

Translation, To men that have’ entered the 

Sea of tha family, beaten by the gales of the pairs 
of opposites, burdened with the protection of sons 
daugk ters and the wife, ever in, want, foundering 
inthe waters of uneven enjoyment and unaided 
by any life-boat, may the ship Vishnu become the 
sole saving resort, 2 


Significance. God be our sole Saviour. 


Notes 1. Naranam : to men, what follows 
qualify men, 


2, Bhava: family, jaladhi : sea, gatanam : 
that have entered ; those that have entered the 
family life, (seé note 1 sloka 9.) The propriety 
of the sustained metaphor is patent, Family is 
justly compared to the vast sea, boundless in its 
Tespondsibilities and damanding untiring alertness 
to cross over in safety, Birth is the entrance into 
the family which fact is all the more impressed in 
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countries where poverty and want predominate, 
Elsewhere, old bachelors and aged virgins may 
not realise the keenness cf the burden felt in 
places where procreation exceeds the capacity to 
maintenance, 

3. dvandva: pairs of opposites, like heat-cold 
pleasure- pain & c. see note 1 sloka 4. 

4. vata: wind, gale. ahatanam : beaten, 
tossed by the action of wind, 

5. suta : sous, duhtru : daughter (whose 
philological relation is apparent) Kalatra : wife. 


6. Tvana : to protect, maintain; bhara : 
burdened, š 
7- ardhitanam : wishing, having the desire. 
Perpetually in want, ever inisearch of fulfilment. 
8. vishama : uneven, unequal, ill-distributed 
vishaya : experience, enjoyment. foye: in water 
majjatam : foundering, - sinking, in the waters of 
the varying experience of ‘happiness and misery. _, 
9. aplavanam : without the float, or life- 
` boat. 


10, Ekah . Vishnu botak = the only ship 
of Vishnu. 4 s 


= 1I. saranam bhavatu + : may it’ become the 
place of safe resort : 
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A pplication. To the individual that has 
entered the dangerous: seas of attachment, 
beaten by the gales of pleasure and pain, 
burdened with the-heavy ballast load of the 
care of sons daughters and the Wife, perpetu- : 
ally in. want for their sakei. dipped in the 
waters of the uneven enjoyment of ha ppiness 
and misery, running adrift and aimlessly, 
may the ideal of humanity present itself as 
the sole resort for safety, like a ship amid 
the sea, 

Sloka 18. 
` Bhavna jaladhi magadham dustaram nistareyam 
Katham ahamapi cheto masniagah kataratvam 
‘Sarasija drisi deve tayaki bhaktireka 
Navrakabhidi sishanna tarayishyalyavasyam, 

Translation : O mind, do not be :frighte- 
ned as to how you may get over the sea of the 
family, unfathomed and unfordable. By itself 


-, Your devotion to the lord, that has’ destroyed 
Naraka, he the lotus-eyed, will surely enable 
you to ford it. i 

Significance : Dread not the sea.of the 
family for the lord can save you, 


: Notes 1, Chetoh : addressing the mind. 
cf. note 1 sloka 10. 
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2. bhava jaladhi: note 2 sloka 12. 

3. agadham : unfathomed, very deep; 
cf. note 6 sloka 9, agadha marge. 

4, dustaram: impossible of crossing. 

5. aham :I, recollecting the limitations 
of the self. Aatham:!in what manner. nistareyam 
get over, cross or ford. 

6. iti: like that, et cetera, introductory 
to the direct method of narration. 

7. kataratvam : anxiety, care, worry. 

8 masmagah: do not attain or possess. 

9. sarasya: lotus, note 5 sloka 8. deve: 
lord, note 2 sloka 2. ; 

. 10. tavaki bhaktireka : your bhakti (devo- 
tion) alone, note the emphasised word eka : 
by itself, without resort to any higher form 
of religion or intelligent apperception of the 
almighty. Even blind faith by itself will do. 

1I. Narakabhidi : from bhid.to break, 
destroy, as in bhedam, split difference. cf. 
Narakantaka in note 6 sloka 1. note 8 sloka 2 
note 5 sloka 6. 

12. Nishanna: standing, constant, fixed. 

13. avasyam: surely, certainly, without fail. 

14. tarayishyati : will ford, cross % | 
got over. | 
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Application : Oh, theu tho individual, 
Fear not that thou mayst not be able to get 
Over the. far Spreading waves of the family- 
entanglement, as béing impossible of crossing. 
Your constant devotion to the larger humanity 
that has fought the evil forces of nature and 
beams with the lustrous eye of reason will, 
by itself, enable you to ford it, 

Sloka 14. 
Trishna toye madana pavanodhiuta mohormi male 
Daravarte tanayasah aja graha sanghakulecha 
Samsarakhye mahati Jaladhau majjatam nastri- 
dhamun 

Padambhoje varada bhavato bhaktinavam pra- 


to thy lotus-feet unto us who are sinking in 
the great sea na med the family, with its waters 
of desire with the Succession of the waves of 


the whirlpool of the wife, and disturbed by 
the swarm of cruel water-animals styled the 


Significance : Grant me devotion that 
l might become free from anxiety, 

Notes 1, Varada, bestower of boons, 
(ee note 3, sloka 1) 


i tion 
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9. Tri dhamun: master of the three worlds, 
the upper world of the heaven, the earth, and 
‘the nether world (patala) or the under world, 
The entire universe pertains to the lord who 
fills all space. 

3. Thrshna toye: desire resembling water ; 
just as the sea is a vast-expanse of water, s0 

_ is the family a. vast expanse of desire. 

4. Udhuta: raised: lifted up. Madana 
-pavana: by the wind of lust or love. As 
intangible unsubstantial and vain and yet as 
all pervading as the air, is madana or lust, 
and yet perhaps as essential to life as the 
very breath. 

5. Moha:imagination. Love is a false 
presentation to the mind, a phantasy. Urmi 
male : rows of waves; mala’: garland, flowers 
stringed together. 3 

6, daravorte: whirlpool of the wife. Hu- 
man life centres round the sex’ problem that 
whirls and whirls but lets: neither sink nor 
swim. The sexual relation is the dangerspo 
in the stream of life which in its eddy entan- 
gles the unwary sailor, 

„7. akulecha: disturbed (by), tanaya: sons- 
Sanaa: brothers (ety mologieally) born together- 
graha : the cruel water animals like crocodiles 

 &c, sangha: collection; a swarm. Relations — 
that spell anxiety, pain and disturbance to th® 
evenness of. life, ' ; 
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8. Mahati Jaladhau ; in the great sea 


9. Samsarakhye named the family (cf slokas 
12 & 13.) : : ; 

Io. Majjatam : sinking see Sloka 12 note 8, 

Tt. Nah: to us, bhavatgh : your padambhoje 
lotus-feet (gee ante) bhakti navam : the ship of de.: 

“votion, prayachcha : grant , give, 
Compare the boat of devotion.in the Previous sloka 
13 and the boat idea in sloka I2. 

APPLICATION. The interests of ‘the. self 
warp the larger considerations of humanity,. - 
Individual desire is a vast sheet.of water; pleasure 
Seeking phantasies Present themselves in quick suca 
~cession like waves, Marriage is an eddy from which 
it is hard to extricate one's self. The sons and 
brothers typify those cruel Sea-animals that confuse 
Our existence. Engrossed with the family.. eyen. 
like one immersed in, the deep the individual longs 


and whose mastery, extends to ithe conception of 

the entire universe, 
Sloka 15, 

Madraksham kshinapnyan kshanamapibhavate 


bhakti hinan padadje 
Masraushary sravyabandham tavacharitg mapa= 


Yanya. dakhyanajatam, 


i tion. 
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83 
apate chetasa 
pahnuvanan 


Mabhuvan tvatsaparya vyatikara vahito janma 
janmantarepi. 


Masmarsham madhavatvamapt bluvan 


Translation :O Madhava, in any life may 
I not see people without virtue and devotion to thy 
lotus-feet, even fora moment; may I not hear 
stories however much melodious with poetry and 
rhythm, that leave aside the tale of thy doings, 
and deal with other matters. May 1 not think of 
those, O lord of the universe, that think of thee 
as untrue, and may I not be devoid of thy 


worship- 


Significance : The very sight of the 
impious and undevoted is repugnant. 
Poetry not dealing with god ought not to 
be heard’ Even the thought of. Atheism 
is a ban. Excepting worship all other 
activity should cease Sight, hearing: 
thought and action should not be devote 
otherwise than to God. 

Notes 1. Madhava: another name of Vishnu | 
ma: Lakshmi, dhava: husband, same as sriyaltpa" 
Vishnu is the husband of two wives, Lakshmi ane 
Bhidevi, the goddess of the earth. The eart 
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wasan object of worship, the goddess having 
latterly become the spouse of Vishnu, See also 
Bhuvanapate (infra) 


2. janma janmantarepi : in any life. Note 9 
sloka 3. Note 9 to sloka 4, note 19 sloka 5. 

3. Bhavatah : your, padabje : lotus feet; 
ab: water, ja: born note 8 sloka 3. bhakti hinan 
devoid of devotion (and Consequently) “Eskina 
punyan : lost virtue. The only source of virtue is 
devotion to god, which failing, the basis of mo- 
tality is absent, ‘The Supernatural background of 
ethics had already been adverted to. 


4. kshanamapi: even for a mement. ma- 
draksham : may I not see, This indicates the wish 
of the devotee to avoid, inn 

3: SYavya : pleasant to hear, harmonious 
melodious, as song, music ‘and poetry. 


6. bandham : bound e; g., by the rules of 
Prosody, metre, rhyme of which the limitations 
in classical sanskrit poetry are none too loose. 

7. Tava chavitam: thy doings, the account histo. 
ty of your activities, (cf, bhagavat guna anubhavam) 
Note to sloka r, apasya : having given up. 

8. anyadakhyanajatam : lots of other Stories? 
ma srausham: may I not hear, Cf, sruti that which 
iS heard, 
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O. tvam api: even thyself. ‘The’ emphasis 
is on the impossibility of discreditting the existence 
of igod himself. Atheism and agnosticism are 
beyond the possibility of even “the! remotest > con- 
templation. 

Io. ‘chetasa’: in heroini; by the process of 
thought. The mental attitude that récognises the 
dictates of logical thought yields’ no place éither 
to the’dogmatic assertion of'theism or to the con-. 
trary negative Position 'of certifted atheism. If 
the positive assertion is unsupported by ‘sufficient 
evidence of consistent providential ordination, the 
dogmatic negative on the other hand is equally 


ill-founded. “À reasonable doubt is all that might 
be raised’ and’ the quéstion‘ig ‘purely one’ of ‘the 


comparative utility to mankind of either ‘hypo- 
thesis in regulating conduct, 


11. apaniuvanam : those that disbelieve or 
deny the existence of god, ma Smarsham : may 
I not think, contemplate ¿ or remember, ` Cf. smri 
pee is plas 

“bhikvana ' Pate : literally, ‘husband of the, 
eat,” ‘univéfse, or the’ world. The address is of 
the diity. * "See hote T ‘Supra, 

13, WatSapatya i thy’ Service; or‘ worship. 
vyatikara rahitah + devoid- of, - minded“ against, 
disposed:to -do~contrary-to,~imiq- bhuvam ` si may 
I not be. p 


+ 
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a moment.) ‘Postry -that does ‘not-advance 
the Well-being ‘of humanity, however fine-in 
Sentiment. or- expression, -is -to:be “eschewed” 
Those that question the existance or possibility 
of the üniversal human ideal, are not as'much 
to be thought of. Let no-action ‘of the indivi- 
dual diverge from the progress of‘humaniity 


With the welfare of - humanity. (This sloka 
expresses in the negative form while the 
Succeeding sloka 16’ deals: in greater “detail. 
with the function of each of the human organs 
of sense and conductin the service of mankind 
Note’ the negative particle ig at the beginning 
of each: line, ma draksham, tng, srausham, dng 
Smarsham, & ing bhavam, i 


Sloka 16, 


Jihve Kirtaya kesavam muraripum:-! chéto% bhaja 
“sridhdram 

Paridvandvs Samarchaya achutakadha: srotradtayi 
“Ovamsrunn 


UU. , 5 
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i 
Krishnam lokaya lochanadvaya harergachchanghri 
. yugmalayam 


Jighra ghrana mikunda padatulasi murdhan nama- 
ahokshajam. 


Translation. O tongue, sing (in praise of) 
Kesava. O mind, dévote thyself to the enemy 
-of Mura. O pair of hands, worship the wearer 
of Lakshmi (Sri) O ye two ears, listen to the 
story of Achuta. O the pair of eyes, witness 
Krishna. And the pair of feet, go to the temple 
of Hari. O, thou the nose, inhale from the 
Tulasi at the feet of Mukunda, and O head, 
bow thou in worship of Adhoksbaja. 
Significance: In the lord, we live, and 
move and have our being. Let each func- 
tion of life subserve devotion to the Lord. 
Notes. 1. If there is an excuse for the 
mental obsession called Bhakti then, the mind, 
in the inert condition of its own prostration? 
freely converts each function of life and each 
organ of sense to its own use. So, jih»a, the 
tongue, the organ of speech should be mainly 
devoted to (kirtaya) singing, reciting, the 
praise of the lord, Kesava, another of Vishnu $ 
one thousand appellations. 
2, muraripum: enemy of Mura, a giant, 
monster, See murabhidi ; sloka 10 note 
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Murari and Muravairi are other forms of the 
same name. 

3. chelo bhaja: O mind, worship, address 
thyself to. 

4. Sridharam: he who wears Lakshmi (on 
the chest.) See note 9 to sloka 11. Panidvandog - 
pair of hands, samarchaya : worship, adore. 

&. srotra dvaya: pair of ears, (cf. sriti, that 
which is heard tvam : you srnu : hear, listen. 
Achuta kadha : the story of god. 

6. lochana dvaya : pair of eyes, lokaya.: look 
with which it is philologically related. 

T. Krishnam see note 4 sloka 2 supra. 


8. anghri yugma: two feet. harer alayan : 
temple of Hari (Vishnu) gachcha : go. The 
belief in a personal deity shaped after man 
brought into existence numerous temples in 
the country whose age ranges anywhere 
between the remotest antiquity and the more 
recent times. Some are believed to have been 
Constructed by the gods themselves (deva 
mirinanam) their founding having been lost to 
-history. The architectural art and their 
Massive ponderance are matters of Surprise to 
Modern engineering, with all the mechanical’ 
applianees that it today implies. These sacred 
Shrines that stud the entire country show 
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Some features of resemblance in the shape, all 
of them generally being topped by a cone 
crowned with the metallic model of the chakra 
(wheel) or kalasa (pot). The inmost idol is 
usually made of stone and is a fixture perma- 
nently glued to the base or Pitham. To enable 
the deity to be carried throughout the village 
in procession, a metallic idol is installed in 
counterpart. in each temple which is named 
the wisava vigraha (the moving idol for proces- 


sion and festivity) -The mula phirat (the corner . 


lord) invests his name and propertiss on the 
movable metallic idols which are. carried on 
men’s shoulders.. in. palanquins and other 
painted vehicles (vahanams). There are also 
the huge four-wheeied chariots (rathams) in 
which the idols are placed and dragged through 


the streets. The demonstrational processions. 


of these idols isa Special feature of the Hindu 


religious practice. mainly designed to carry. 


god to the very door of those that might not 
otherwise care to attend the church. The 


noise of the. drums and pipes and the huge 


crowd , following, cannot fail to awake the 
Slumbering devotion of those that might 
otherwise be leftalone. The singing of the 
hymns, .. the lighting, and the feeding are 
carried on a very extensive seale in the richly 
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éndowed temples of southern India which i 
S 


) -considered the seat of the Vaishnava cult. - 


9. grans: O 
1 sloka 1, nose, Mukunda, see note 


Ti. Adhokshajgg : eH 

manifold e e, ea Vishnu’s 
12. murdham n f : ; 

note 3 sloka 1. ia yey eO head. Cf. 


Application, Let the ton i 
meaniasioe of humanity aai me 
of Ratio eee that quelled:the dark cae f 
let that bei na ever the human hand touches 
rae ein adoration of man, And let th i 

S e filled with tales of human iohiseenieng 
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offerings at the feet of humanity ve scented 
by the nose and above all let the individual 
bend his head low in reverence to the superior 
claims of the general man. The individual 
should experience the universal in every act 
of his. i ; 

i Sloka 17. 


Heloka srunuta prasuti marana vyadhes chikitsa 
; mimam 


: rogasna:, samudaharanti munayo yam yagnavalk- 
. yadayah 

Aia yet rameyam ekam amritamkrishnakhyam 
apiyatam 


Tatpitam  paramaushadham vilanule’ nirvana 
sa EN malyartikam. 
Translation: O men, listen to this remedy 
for the disease of birth and death, described 
by sages like Yagnavalkya. Drink in the 
nectar named Krishna, that shines within the 
mind, which is limitless and stands by itself . 
uncomparable, That best medicine being RRE 
in, makes for infinite happiness. 


Sigmficance. Devotion to the lord 18 
the only remedy for the disease of the — 


unsteadiness of life. 
Notes 1. helokah: O men ef TER world. 
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2. prasuti: birth, marana : death, vyadhe : 
disease. The disease of birth and death, 
~ The constant change betweeen life and 
death is compared toa disease. The contempt 
in which worldly life is held is a matter of 
frequent reference in oriental thought. To be 
born is as much a, disease as to hecome dead 
The Hindu regrets however only death while 
the Mahommodan feels no joy at birth. This 
perhaps marks an opposition between the 


. Point of view of either; ‘but the iacet remains 


that one or other of these processes is viewed 
with concern by either religion. The natural- 
ness of their occurrence asa scientific sequence 
is not understood in the proper perspective 
except through the true knowledge of ‘the 
biological principle. : ids 

3. tman chikatsa : this remedy, devction 
to god. 

4. yam: that which ae 

5. yagnavalhyadayah ': yagnavalkya and - 
others, or sages beginning with (or of the type 
of) Yagnavalkya, the auther of the Smriti that 
bears his name. The Vedas and tke Upanishads 
are the earliest Aryan productions, 

6. yoga gnal: those who know. (or are 
acquainted with) the yoga, the method or 
Practice whereby the ideal is attained. The 
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east has developed the Yoga philosophy, the 
mystic, metaphysical cult in whose favour the 
Oriental yogi sacrifices all the comforts of 
earthly life. One sees in the self_sacrificing 
research-scholars of modern science a close 
parallel to the life. of singleness of bearded 
seclusion in the ancient Indien forests, 
scanning eagerly*the lawsof nature and im- 
parting knowledge to the. earnestly attached 
disciples. 

T. samudaharanti: described in-full. 

8.  srunula.: listen. 

: 9. antanyoti : the flame within. That 
which shines in the interior of the mind. 
Ameyam : limitless, . amritam : nectar, that 
which prevents death. ekam : single, standing 
by itself. Krishnakhyam: named Krishna. The 
adjectives signify the impelling: force within 
that is limitless and beyond compare, that 
governs all life. le 

10. apiyatam : may it be swallowed, or 
quaffed in. K ; . 

11. tat paramaushadham pitam : that best 
medicine having been drnnk. b l 
| 12. atyantikam ; limitless, boundless. 

13. mrvatam: happiness. Compare the 
buddhistic notion of Nirvana, annihilation» — 


freedom ‘from all experience of pain, 
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14. vitantte: it effects, The referente to 
drink in this slcka is obviously suggested by the 
vedic practice of drinking the juice of the soma 
plant which was believed to possess spiritual pro- 
perties and gave bliss and happiness, 

Application. Follow the dictates of the 
‘highest self-sacrificing votaries of research and 
drink in fiom the cup of the love of humanity, 
When it enters into your nature it brings 
on untold happiness: to the «individual as. 
much as it works toward the redemption of the 
entire species, eet 
Sloka 18, 


He martyah paramam hitam Srunutavo vakshyami 
sankshepatas 

Samsararnava mapaduymi bahulam Samy ak: pravisya 
stithah 
Nanagnana mapasya chetast remo narayanayetiamtum 


Mantram sapranavam pranåma sahitam pravartayas 


dhvam muhuh 
Translation : Omen, that have fully en- 

tered and remain stationary in the ocean of the 
family with its great waves of difficulties, listen. 
I shall briefly state to you the best benificial thing, 
lving up all ignorance repeat well every now and 
tren the mantra spell with devotion in your minds. 
Om, namo narayanaya” : Ta 
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95 
Significance : Give up the path of igno- 


rance and carry the name of the lord on. 


thy lip ever and anon. 


Notes 1. apadurmi balulam : great with the 

- waves of calamities. Though the comparison of 
the family with the sea is not new (see slokas 12, 
13 & 14) the idea that the difficulties, troubles and 
calamities of life stand for. waves in the sea is 
developed in this sloka. The similitude of the 
rows of waves to the succession of troubles that 
betake the family-man is particularly apt as ex- 
perience makes one realise the significance. 

' bhakti or devotion is the result of the painful ex- 
perience of life, there is no wonder that the mind 
picks up the sea and its waves as appropriate 
objects of comparison. : 


2, samsararnavam : sea of the family-life.. | 


Cf. bhavajaladhi in slokas 12 & 13 and samsarakh- 
ya mahati jaladhaw in sloka 14. - : 
3, samyak : fully, well, completely. privisy 
having entered, stitalt : residing, resting, remaine 
stationary, = — ii 
‘4: he martyah + O mortals, to whi 
it is obviously ` philologically \related. 


2 * 4 REES EA: a A . " É” i! 
The significance is in the direction to the immo" | 
al mat l 


tal path of devotion-addressed to the mort 
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5. vah : to you, samkshepatah : in brief, in 
@ a word, vakshyami : T tell, mri hes 
0. paramam hitam : the best benificial thing 
T. srunitta : listen see note 5 sloka 16, 
a 8. nana agnanam: ignorance in several forms 
all kinds of ignorance, from gnana, knowledge, 
negation of knowledge. Note the philological 
connection between knowledge, gnana, ignórance 
&c. The reference to the multiplicity of igne= 
Tance (agnana) has a bearing upon the several 
kinds of pitfalls into which humanity is lead there 
by. > 
9. apasya : having given up, i. e., overcom- 
ing ignorance. i ar 
10. chetasi : in-the mind, consciously, with 
full mental application, not as a mere automatic 
utterance but with the full psychological signifi- 
cance, 
II, muhuh: every now and then, ever and 
anon, Cf. pratipadam : note 11 sloka 1. 
12, pranamasakitam : along with pranamam; 
or salutation, bowing the head, 
13. sa pranavam: with the pranava added 
the pranava is the'sacred first sound aum, which is 
Considered to symbolise god, Its primary parti- 
cles are the three sounds of A, U,& M. each 
Standing for a distinct concept, The entire. uni- 
verse is created from out of the sound, 
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44. amum maltran ; this mantra or spell, 
The belief in the efficacy of repeating his mantra 
(spell) and the attainment of supernatural powers 
thereby is too common tothe Indian, to require 
special mention. 

15. namo narayanayetr : the mantra consists- 
of the eight sounds. Om, namo narayanaya. (ash 
takshavi), eight-lettered) The corresponding 
mantra recited by the devotee of Siva is styled the 
panchakshayi (five lettered) ‘Om, namassivaya.’ 
Constant repetition of the mantras is believed to 
emanicipate the soul, 

16,~ pravartayadhvanm : repeat well. 

Application, The many evils: attending on 
ignorance besetting the individual whose thoughts 
are eentered in his ownsfamily can best be briefly 
be set at naught by constantly addressing one’s 
self to the cause of the general public as an act of 
devotional duty. rg 
Sloka, 19. 

Pridhvi renvranuh payamsi hanikah phalgusphu- 
inga laghus 

Tie misvasanam marut ad ata randhram sust- 
kshmam nabhal 


Kshudra rudra pitamahi prabhrutayah kita sama" 
stassuva 


i Drishite yatYa sätadakó viäyäte bhu mavaðhutávadhih, 
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Translation : Compared to: your greatness 
the earth looks like a small atom of dust, and’the 
entire oceans dwindle into a mere drep. Light is 
but a small glow-worm and the whole wind is a 
feeble breath. The vast sky is no more than a 
little hole; and the gods, Siva, Brahma and the 

.Test are negligible insects, Thy immense glory 
excels all, + 

Significance. The conception’ of the 
infinite and the eternal transcends every- 
thing else, l 

Notes 1,- yatra bhuma drishte - which . glory 
being seen, observed, or realised. The point of 
comparison is introduced by the particle yatra, 

2, pridhot venur anuh : the earth (becomes) 
an atom. of dust, -The immensity: of space ‘and 
matter compared with which the earth isa mere 
speck. Payamsi kanikah + al] the waters or the 
Oceans (become) mere drops, ` BE gtd 

-~ 3+ tejah phalgu. sphulingn laghuh : all the 
light (is but) a small glow-worm. ` bar’ aT 

4. tanutaram : very feeble, or small niswasa- 
tam : breath, marut.: air, the wind.. ‘No bigger 
‘than what escapes while breathing, = 

5. su sukshmam vandhram 3 a. very. small 
hole‘or aperture. Nabhah: the sky. The space 

ying vacant’ between the spheres, Sines 
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6. Rudra: another name of Siva, pitamaha: 
Brahma, the grandfather; refer to the geneology of 
the gods, ante. prabhrutayah : commencing with, 
the. word stands for et cetera, 

< kshudra kitah : Contemptible insects. 

7. tavakah: thine, avadhutavadhh : immen- 
se limitless, with no margin or interspace, no scope 
for another to co-exist. 

8. sah bhitma : that glory. 

g. vijayate: becomes victorious, wins or 
excels. The western mind considers that fire air 
water and the earth are the four elements in nature 
whatever the word element may mean. The orien- 
tal adds a fifth to these viz, the sky andealls them 
the pancha bhutas, the five component parts in the | 
creation. Pridhvi (the earth) Apah (water) tejah 
(light or fire) vay (air) and akasa (the sky) oF 
empty space. To the creation thus structurally 
constituted, the deity is the driving . force, the 
maker, sustainer and destroyer, This sloka deals 

- with the pancha bhutas (five elements) in their or- 
der and realises that the ultimate god Vishnu tran- 
scends by far all of them as also the lesser deities 
conceived as dominating their special fields. 

Application. Man exceeds by far in value — 
the elements that enter into his make up and fetish 
worship is contemptible in man, The potential 
ities of the glory of the human race baffle all 

‘comprehension, ! 


— 
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Slokai 20. 


Badhena njalina natena sirasa &alvaissaromodgamath 
Kanthena svara gadgadena Htayane nodgivna bash- 


pambuna 

Nityam teat charanaravinda, yugala dhyanamrita 
WY ‘Svadinam 
Asmakam sarasiruhaksha satatam sampadyatam 
jivitam. 


Translation. © lotus-eyed. Let our life 
that tastes every day the nectar of the contempla- 
tion of thy two lotus-feet be always accompanied 
withthe hands joined (folded) together in obeissan, 
ce, the forehead bent down, the body thrilled. with 
emotion, with voice choked and tremulous inthe 
throat, and the eyes filled with tears of joy, — ; 

Significance. The preponderance of 
the réligious emotion affects all the func- 
tions of the body. Emotionalism leaves 
its mark on the prayerful soul. And if 
the theory of a western psychologist is 
true that emotion is the result of bodily 
Sensation, the inducement of the vestiges 
of bodily changes may not fail to generate 


'_Peity In any case, the ‘sincere devotee 


feels these changes, and it is hoped that 
ea à g 
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one who brings on these changes will be- 
come a sincere devotee: ; 

. Notes 1. Sarastruhaksha : from sarasiruha +» 
the lotus, The lotus-eyed. See note 5 sloka 8, 
Also Charanaravinda ; lotus-feet in this sloka, 


2:. “nityam: every day, always. Cf, pratipa- 
dam’ (sloka 1) and muhuh: ever and anon (sloka18) 


3: tivat: thy, charanaravinda : lotus-feet, 
yugala : pair, two, dhyana : contemplation, medi- 
tation. amyrita: nectar, The preparation is be- 
lieved to be efficacious in avoiding.death. It was 
handed over to the devas. ‘by Vishnu decieving the 
Rakshasas out of its possession in his incarnation 
as: Jaganmohini (all_world beauty), perhaps the 
earliest conception of the utility of the fair sex in 
political deception. 


4 asmakam jivitam : our life, The charac: 
teristics of the true devotee are here. indicated, in 
their physical bearing. l 


5a Badhdhena anjalina : hands tied up, folded 
togéther. The hands are not left free to engage 
in aimless activities, but are bound up’ together. 
The tyiug up’ ‘of the limbs is considered an auxili: , 
ary to concentration i in meditation. 

6: naten sirasa: low bent head, cf murdimå i 
pranipatya: .(slokai3 dote: 1): That: other: objects 
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may Not:attract and so distract the mind, the de. 
Votee is directed to bend his head low, :asalgo:in 
token of humbleness, 

‘7. gatraih : the body, satamodgamath.: 
thrilled with emotion, hair standing on end, The 
intensity of the devotional fervour is indicated. 

8. kantha the throat, svara : voice, sound 
gadgadena : tremulous, an onamatopoetic word. , 

‘9. _ nayanena: the eyes, udgirna bashbombunam 
filled with tears of joy. 

10. sampadyatam -.may it be accompanied 
Grant us to live in prayer, ; i 

Appliction. The individual who keeps a 
constant eye ‘on the progress of the race will 
fold up -his hands in reverence, bows: down 
his head, his body thrills with elation and his 
voice is filled to: choking and tears: of joy 
overflow to think of. what has been and is 


: going to be accomplished by the race, ~ 


- Sloka 27. 
He gopalaka he kripa jalanidhe he sindhu kanyapate 
He kansantaka he gajendra karunaparina he madhava 
Hevamanuja he jagatrayaguro he bundarikakshamam 
He gopijananadha palaya param janami natvam ving 
Translation; O thou that tendeth cattle, 
the sea of kindness, O lord of the-daughter of 


Mhe,sea,0 killer of Kamsa; O thou that kindly 
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saved the elephant, O' master Madhava, O 
brother of Rama, thou that directs the three 
worlds, O loutus-eyed, save me, O beloved 
of the, gopies (shepherdwomen) for I know 
none other beside thyself. 

_. + Significanee. Save me O lord, as thou 
didst save others, for | know net another 
that canst save.. 

Notes. 1. He: particle of addyess. 


2. Gopalaka: one who tends eows. The 
transposition of Krishna into the family of 
Nanda, the shepherd, has already been referred 
to. See note 3 sloka 2. Several miraculous 
incidents are recited in Bhagavata (one of the 
Puranas) associated with the name of sri 
Krishna. One tkat.is closely allied with the 
tending of cattle is given. here. : The shepherds 
were accustomed to give oblations and food- 
offerings to Indra, the lord of paradise, and 
the devas, for sending timely rains on the 
earth for the crops and ‘for their cattle. Kri- 
shna whose iconoclastic tendencies are dis- 
closed in some of the doings attributed to him, 
stopped all such offerings and instead, he ate 
all himself. Indra was very much put out 
and in wrath he sent downgfa heavyfhailstor™ 
while the cattle and the cow-beys [were] Y6" 
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ont in the fields and pastures, Krishna wanted 
to baffle Indra and on the tip of his little 


finger he lifted up a huge rock or hill which 
gave shelter to the distressed cows and 
shepherds, This is the incident ‘relating to 
the saving of cattle by Govardihana-dhari (the 
cow-protection hill) It fllustrates the idea-that 
the worship of the rain-god Indra which’ was: 
rampant hithertofore was put a stop to by 
Krishna by the natural. process of seeking 
shelter under the cover of a hillas a perfect 
shield against the supposed wrath of the devas 
for whose sppeasement superstition had 
hitherto tendered its oblations. If the incle- 
mency of the weather called forth the worship 
of the elements, to show to humanity a natural. 
protection therefrom is effectully to remove., 
the superstition involved therein. Similar 
tendenciee to reform old beliefs occur throug. 
hout the portraiture of Krishna. In one place 
he is reported to have spit upon the idoal of 
Sakti installed by theignorant Gopikas(shepherd’ 
women)under the guise of a jesting exuberance 
It is a poor commentary upon human genius | 
that succeeding generations should cling to 
that same habit of thought and action, 
however transformed in external vestiges, 
Whieh had-beea emphatically condemned by — 


its best brains of all preceding ages. 
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3. . Kripa jala nidhe :. ocean of ‘kindness, 
Kindness unbounded as the sea ‘is ar frequent 
comparison. Sindhu kanya pate: husband of th® 
daughter of the sea. The allusion is to the 
birth of Lakshmi in the mid ocean, on ‘the 
occasion ‘of the churning of the sea by the 
Devas: &c.. Hindu mythological geography 
distinguished seven seas, Lavana (salt) Ikshu 
(sugar) Sura (liquor) sarpi (ghee) dhadhi (curds) 
kshira (milk) jala (fresh-water). “The devas 
appraoched Vishnu to find the remedy against 
the: troubles created. by the Rakshasas and on 
his advice churned the milk ocean using the 
mount Mandara for the staff and the long 
serpent ‘Adi-sesha for the coiling rope. Several 
objects were evolved in the process of churning 
one of themLakshmi the goddess whomVishou 
married. Having been ‘born in the sea she is 
addressed as the daughter of the ocean-god. 

4.- Kamsantaka :. killer of kansa (see note | 
8 sloka 2) While Krishna: was being brought — 
up in Repalle Kansa tried to kill the boy. by 
sending Rakshasas a. number of times in 
various guises, but each was killed in his, 
turn. Pootana, the demon who went. inthe — 
guise of a wet nurse. wits poisoned breasts 
was sucked off to death. Sukatasura, another — 
gaint who rolled in the shape of a mice! near 
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to the cradle of the divine boy was kicked off 
to death. Thrunavarta; another devil that 
assumed-ti3 role of a whirlwind ‘and carried. 
away the baby from the cradle had his 
| own fall trom the throttling weight of the 
stupendous master. Bakasura, the crane- 
monster had his beak torn asunder, and 
another mountain-snake that recieved in its 
gaping mouth several of the cattle and gopas 
including Krishna came to grief by his bowels 
being turn asunder. Kansa himself witnessed 
his own doom at the hands of the lad in open 
duel all other artifices to kill him in secret. 


having failed. 


5. Gajendra karuna parina: one who showed - 
kindness to the elephant. Gaja & Indra, 
elephant king, Indra there being used to denote 
excellence, or pre-eminence. - Similar use of 
the word is in munndra, sage-king,, the highest 
sage, rajendra, king of kings, the highest 

‘king, narendra, king among men, yatindra, 
king among sages &c.. The allusion to the- 
Saving of the elephant is (called the Gajendra- 
moksham, one of the episodes recorded. in the 
Bhagavatam, purana. Potanna, the poet who. 
- tendered the purana into Teluga reaches the 
highest pinnacle of devotional em. tion in the 


; 
k 
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course of this chapter. ‘The prayerful soul of 
the elephant to bé released from the cruel jaws 
of the crocodile ‘that held fast its feet under 
water in the lake whither he had been to 
quench his thirstis an instance of extreme 
pain’ besetting even the most innocent 
creatures.“ Nature does abound in such un- 
explained suffering, and religion and poetry 
may be viewed as its sequel if not its mitigat- 
ing agent. How many human souls have since 
recited those verses with tears welling in the 
eyes in mo:nents òf extreme pain and suffering? 
And how many ‘that might have chanced to 
free themselves from the momentary hell find 
solace in the path of devotion even as the 
elephant aid ? Vishnu comes out of his 
Vykuntha, and hurls the wheel (chakra) at the 
crocodile which is cut into pieces, and bleeds 
to death. The reference to the prior birth of 
the elephant and o. the crocodile, to their 
respective curses on account of which they 
assumed the lower forms of life, is an instance — 
of human weakness and lapse camparcable 
with any other form of the mythological fall. 
The crocodile that is slain as well as the €l6- 
phant that'is saved both assume their forme! 
pusitions as devotees of the lord having "©. 
vhemselves-of the supervening forms of st 


’ 


CC-0. Bhagavad Ramanuja National Research Institute, Melukote Collection. E 


Funding: Tattva Heritage Foundation, Kolkata. Digitization: eGangotri. 
108 
pendous stupidity in tha, one case and cruel 
uncaused anger in the other. [t is not an. 
incorrect view to take of the natural. process 
cf life, when evil is apparently- destroyed it 
finds its own salvation in tie resulting good, 
Hence it is that the Rakshasas that- are slain 


at the hands of Vishnu no less than the devas 
that are saved by him attain Moksha. - 


6. Madhava: another name of Vishnu, 
lord of Likshmi, abundance or the creation. — 


7. Ramanuja, brother of.. Rima. The 
reference cannot be to the later born feunderc 
of the Visistadvaitic. calt bearing the name, 
but to Krishna, who was the brother of Bala- 
rami one of the three Ramas, Viz. Parasu- 

-ram3 the axe_brahmin, Sri rama, the son of 
Dasaratha king of Ayodhya (Oudh) and Bala 
rama (who weilded the plough).- It signifies 
the march of Aryan progress.in India that the 
first Rama weilds the axe to hew down the 
forests, the second or srirama used the bow 
and hunted down the primitive aboriginal 
monsters that inhabitted them, and the last 
that bore that name, Balarama utilised the 
-plough‘as the implement of peaceable.cultiva- 

= tion ¿while ,his ‘brotrer Krishna grazed _the 
cattle and enjoyed on milk-curds and butter, 
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Ramanuja, indicates the value of brotherhood 
and being the younger brother, it typifies 
obedience to elders. 
‘8. jagatria guroh: preceptor or ordainer 
of the three worlds, or the universe as re. 
. presented by them. 
‘9, pundartkakhsa, lotus:eyed, another name 
of the Vishnu. 

10. gopi jana natha : husband of the gopi 
(shepherd) women. The story goes that during 
the incarnation of Srirama, the sages conceived 
a passion for his person and Rama. assured 
them fulfilment in another birth. These sages 
assumedthe role of the gopisand Krishna fulfil- 
led their boons bymarryingthe sixteen thousand 
women. Itisexplained that the yearning of 
the individual soul for the universal ideal is 
symbolised by this love of the gonis to Sri 
Krishna, but itis hard to’ believe that life 
originated in mere symbols. “Further the 
abstract rendering divests the romance of Sri 
Krishna of much of its’real charm. If he 
lived at all, as nothing in the order of nature 
prevented him, that he loved immensely and 
married extensivly may also he accepted as 

typifying the age when monogomy of a prior 
epoch of Srirama was no longer the order ol 
the'day. Marriage is a convention often shaped - 
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by the exigencies of time and of demand and 
supply of particular generations. The genuine 
feelings of human love, adoration and worship 
need no buttress, not even of marriage, much 
less are they stifled or controlled by trene 
accidents. 

11. mam palaya:: govern me, -rule me. 
protect me, save me. 

12, tvamvina : except thyself, param : 
other (cl. paratpavam-and similar expressions 
elsewhere) na janami : I know not. 

. Application. There is no ideal known 
other than the well being of the race. It rnles 


.. over the lower order of the creation (cattle &c) 


and has evolved: a conception of kindness 
unbounded by any sort of limitation. It 
husbanded the produce of the sea and vanqui- 
shed the evil forces on land. It emanicipated 
brute force (Gajendra) from the clutches of 


cruelty arid mastered the entire world. Tt. 


k 
N 


q 


originated the idea of brotherhood and evolved 
order cut of chaos. Its saving qualities of 
beauty and grace and the power to’protect the 
weak make it the only resort of the individual 


Sloka 22. 


Bhablapayn oe anga garuda manis: trilokya vaksha 


$y j a mani 
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Gopilochann chatakambuda manis soundarya mudra 
manih 


Yah kantamani rukmani ghana kucha dvandvaika 
; bhusha manis 


Sreyo devasikha manir disatu no gopala chudamanih 

Translation. The eagle (Garuda) that 
swallows up the serpents in the shape of 
dangers to the devotees, the charm that saves 
the three worlds, the cloud that feeds the 


(chataka) birds of the eyes of Gopi women, 
the very impress of beauty, the one ornament 


that decorates the two breasts of Rukmini. the 
queen among women that king of the gods, 
the best cowboy, may he safeguard unto us 
well being and happiness. 

Significawe May the god work asa 
charm for our well-being. 

Notes, 1. This sloka and the succeeding 
two, remin! one of tha age of charms, spells 
amulets, miraculouscures and occult medici- 
nes. Mani is a precious stone worn as a charm, 
believed to possess secret powers of healing 
and casting off evil. Itis not uncommon to 
come across people who have faith in the 
capacity of the precious stones to -ward oil 
evil and confer special benefits on the wearers- 
In soms cases, «possibly itis thas faith that 
enhances their-value. The frequent reversion 

mst 11 this sloka and to mantram (spel) 
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in the next, and aushadham (medicine) in 
sloka 24. is conspicuously indicative of the 
age that must have been marked by superstit- 
tious faith in the healing powers of superna- 
tural agencies. A mani is believed to 
possessthe’ power of subduing cobras and 
other poisdnous serpents. 


2. Bhakta : devotees, wpaya : dangers, 
bhujanga : cobra garuda: the eagle, a bird 
white at the neck and head, and brown wings, 
believed to possess extraordinary strength 
and feeds on snakes. The Garud is the vehicle 
of Vishnu just as the bull is that of Siva, 
The Vaishnava holds the species in veneration 
and the story is told that Kaliya a huge cobra 
during the avatar of Sri Krishna. entered the 
lake Kalindi, for fear of molestation from 
Garvud. When the danger to the surroundings 
grew intolerable on account of the poisonous 
resident of the lake, Krishna léipt on its hood 
from the top of a tree and chastised it with 
his foot. The serpent gained in wisdom when 
its efforts to coil round nim and do him to 
death proved futile. The lai eajoined upon 
it to leave off the pond and assured that the 
impress of his feet on its hood is a guarantee 
against attacks from Garuda. The grandma 
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tells that to this day the Krishna-padam, 
black footprints, are visible on the hoods of 
all the descendents of Kaliya. This episode in 
the life Krishan is called the Kaliya-mardanam 
(chastisement of Kaliya) one of the miracles 
attributed to him, 

3. Trilokya rakshamani: the gem that saves 
the three worlds. What they are has already 
been mentioned (sloka 6 &c) 

4. gopilochana : eyes of the shepherd 
women. Look is philological relative of lochana 
(the sanskrit, eye) chataka ; a species of bird 
believed to depend On the direct rain drop 
falling in its opened beaks. When the cloud 
gathers, the bird opens its bill and swallows 
the rain before it reaches the ground. ambuda: 
etymologically, giver of water, the cloud. 

5. Saundarya mudra: the stamp or im. 
press of beauty, i. ə., beauty itself. 

6. Kantamani : the best of women, 
Rukmani, whom Krishna married. Beside the 
sixteen thousand Wives, gopis, mentioned in 
the previous sloka (see note 10 sloka 21) Sri 
Krishna had eight state-wiyes (pallu mshadevies) 
among whom Rukmani was one. The episode ot 
marriage of Krishna and Rukmani, or Ru- 

kmaniparinayam as it is called, is a thrilling 
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romance, While the bride Rukmani developed 
from a very tender age an intense love for Krishna 
having heard of him from description, her parents 
wanted her to be married to one from -among her 
own caste which was higher than the shepherd or 
Yadava sect in which Krishna was born. The cons 
tempt shown toward lowconnection is not confined 
to one country or clime. The elopement on the 
eve of the projected marriage and the prowess 
shown by Krishna in retaining her on His chariot 
re euologised in the Bhagavatam-puranam and 
several ‘dramatisations have since invested 
_the story with rich embellishments. The incident 
indicates that Kistna fought against the rigidity of 
caste-bars and demonstrated the supremacy of 
love over all conventional obstacles of form and 
ritual. 


7. ghana kucha dvandva : two well developed 
breasts, Eka bhusha: the sole ornament. The 
romantic description of direct Jove. It 
is a matter forreflection whether the attention 
bestowed by the male upon the breasts of his spouse 
is confined to one age or any particular section of 
the globe, or whether in effect no such limitations 
of time or place exist. Anyway, the vanishing 
breast of the present-day woman can be no pro- 
mise of the welfare of the generation to come into 
being!’ Much in the descriptions in oriental poyert 
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is related to these sustaining glands and . Vishnu, 
the god of sustenance isreally the ornament to the 
breasts of Rukmini, who was Lakshmi (abundance 
creation) incarnate, That the lower orders of crea- 
tion do not lay stress on the development of the 
mammalian gland, and the male section among 
them seem to pay the least attention to them is no 
direction for the human species to neglect the pri- 
mary source of food_supply in early infancy. Nor 
has mankind transcended its use for modern wo. 
manhood to seek to suppress their proper forma. 
tion. The best prophets of birth control may not 
advo cate the feeding of the limited breed through 
other than natural channels, _ 

8. deva sikhamani: thé best among devas, 
(see sloka 2 note 2) 

9. gopala chudamanih : the best cow-boy 
Note the easy transition of the mind from the 
devas to cow-boys, Gods are men and men are 
gods, then now and hereafter, 

~ Io. sreyah : well-being: happiness and glory. 

II, nah: tous, disate: may he grant. 

A pplication, May the thought of the races 
prevail and foster the well-being of the individual. 
The serpents in the shape of “danger and calamity. 
are warded ‘off by human dexterity. The wing of 
human protection spreads itself over the entire 
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world. The yearning seul of weakness sips the 
dew of human kindness, Man is the final word 
on beauty in the creation, and human love,’ the 
emotional perfection. The self-luminous tran- 
scendency, of reason coupled with the peaceable 
avocations of man do certainly tend to the better- 
ment of humanity. 
Sloka 23. 
Satru chchedaika mantram sakala mupanishadvakya 
sampujya mantram 
Samsarottara mantram samupachita tamassangha 
. niryana mantram 
Sarvaisvaryaika mantram vyasanabhujagas amda. 
Shta santrana mantram 
Jihve sri krishna mantram japa japa satatam janma 
Saphalya mantran. 
Translation. -O tongue, repeat always the 
mantra (spell) of the name of Sri Krishna, which 
vanquishes the enemies, which is adored by al}: 
the clauses in the Upanishads, which emanicipates 
from the ties of the family, which dispells the 
enshrouding clouds of dark ignorance and anger, 
which confers all blessings, which saves all that 
are hard—bitten by the snakes of evil habits, and 
which endows life with meaning (or which makes - 
_ life realise its ideal) 


| Significance. I chani thy name O heal 
for it doth saves me in diverse ways. 
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Notes 1, Jihve: see note 1 sloka 16, 

2. satru: the enemy, chcheda : to break, 
eka : the one, sole. manivam, is the oft repeated 
central word in the sloka meaning the spell. (see 


note 1 to the previous sloka.) The spell that 
breaks the enemy. The sole agent for defeating 


the foe. The desire to kill or overpower the enemy 
b not improper but the occultist would give a sym- 
isolical significano tc the word foe. The real fces 


of man are held to be internal. They are the six 
psychological orsubjective states (arishadvarga, as 
they are styled) of Kama (lust) rodka (anger and 
jealosy) lobha miserliness) moha (imaginativeness) 
mada (brute force otherwise a consciousness of 
power) and atsara (affection), To defeat them 
is to gain mastery over the lower self and the de- 
votion to the lord assists one in the task. 


3. Sakalan-: all, every. Upanishad, is an 
anga or limb of the Veda, the sacred books of the 
east. Vakya: that which ig uttered, a sentence , 
or clause. sampujya : worshipped or adored. 
The vedas are the sacred hymns dealing with god, 
and Krishna an incarnation is thus the adored of 
. the vedas. There js a good deal of doubt as to the 
antiquity of the vedas some of which at least. 
seem to be later and spurious interpolations. The 
really Vedic age is far anterior to the date’ ascribed 
te the period of sri Krishna, which closed fast upon 
the opening of the present Kali-yug (3100 B. C.) 
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4, samsarollara mantram : the spell that 
enables one 10 get over the family. Reference 
has already been made to the attitude of the 
Hindu toward the crippling bonds of the 
family tie, (Bhavamaruparikhinnah, note 1 to 
sloka y.) The higher pursuit is clogged by 
considerations of the daily want of those near 
and dear to us. 

5.. samupachita - : spreading, growings 
tamassangha : lots of darkness and ignorance: 
satva, rajas, and famas are the three gunas. 
or attributes of the humanmind. The satvic 
mind is well-balanced or equipoised and has 
an apperception .of the truth. It is the true 
ideal that pertains to divinity. Rajas is the 
imperious state that is next in order but notas 
bad as the third, tamas, the dark ignorant state 
whose consequent predominant force is anger, 
ahankara(egotism) is the same root. The devas 
are those guided by the satva guna, and those 
are the rakshasas in whom the thamas predo- 
miantes. ziryana. : dispell, kill, do away with. 

G. sarva : all, aisverya : boons, blessings 
(from Iswera, god, flowing from god) eka : 
one single, sole, the only spell that ensures all 
blessings. 

7. vyasana: evil habit, like drink, adultery 
c&. bhujaga : serpant sandashta ; badly bitten 
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santrana : saving. Devotion isa cure for all 
evil habits. The spell that saves those that are 
hard bitten by the serpents of evil habits. But 
how many evil habits have crept over humani- 
ty in the name of religion and how many 
serpents still hide under its cloak is quite a 
different matter which history bears testi- 
mony to, 

8. srt krisha mantram : the spell of the 
name of Krishna (see ante) 

9. janma saphalya : life being endowed 
with its fruit, sa: with phala: the fruit. Life 
will have a meaning and Significance only 
when it has attained its ideal. All life would 
else be meaningless and fruitless, Devotion 
is said to have supplied the void, and endowed 
a richness and meaning to life. 

10. japa jupa, repeat, repeat or uster, The 
closed eye, the padmasana concentration and 
japa (repetition of mantra or spell, are the 
characteristics of the devotee 

11. satatom : always, Cf. santatam in sloka 
8, Lest there should be a lapse into the forget- 
fulness of the ideal, in the engrossment of the 
lower considerations. 

Application, Keep always the name of 
humanity on the tip of thy tongue: 1t van- 
quishes all opposition. Itis the crowning ideal 
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of all metaphysical thought. It makes you 
forget the low individual ties. It overcomes 
all ignorance and is the one thing that blesses. 
It drives off all evil tendencies and makes life 
worth living. : 


Sloka 24. 


Vyamoha parasamaushadham muni mano vritti 
pravrittyaushadham 

Daityendrartikaraushadham tribhuvani sanjiwan 
aikaushadham 

Bhaktalyanta hitaushadham bhava bhaya pradh- 
vansanuikaushadham 

Sreyahpraptikaraushadham piba manassrikrishna 
divyaushadham 


Translation. Oh mind, drink the best: me- 
dicine named Sri Krishna, which cures igno- 
rance, which concentrates the activities of the 
minds of the sages, which threatens peril to 
the greatest rakshasas (monsters) the one me- 
dicine which sustains lifein the three worlds 
which does the greatest good to the devotees, 
the sole remedy for destroying the fear of the 
family and thet which secures benefit. 


Significance The name of the lord 
works as a medicine. 
Notes | Manah: Oh mind, (Cf. chitta in 
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slokal0, mandamanah i in slokalI, chetoh in sloka 
T13 &c. 

Q. sri krishna divyaushad ham : the best me- 
dicine called sri Krishna. Aushadham is rela- 
ted to Oshadhi, a drug. Divya, very good, per- 
taining to the devas or gods. The reference to 
the devas suggests the idea of nectar, (or am- 
rita, see sloka 17 note 9 and 14) piba: drink, 
one is,reminded of the earlier practice of drink 
ing tbe juice of the soma plant, whose supposed 
properties are detailed in the sloka. 


3. Vyamoha: ignorence. prasema: that 
which cures or removes. The brightening qua- 
lities of the spiritious liquors are a matter of 
common belief. If wine and alcohol rouse the 
intellect, from the known one can easily BIOs 
ceed to the unknown. 


4. muni: sage, seer. one who observes 
Silence in meditation. manovritti : the way of 
the mind, its behaviour. pravritti : character 
or conduct, a remedy for’ the conduct of the 
mind of the sage, that which concentrates the 
attention of the sages to devotion. 

ð. dait yendra arlikara, that which causes 
grief to the powerfnl giants, daitya : sons 0 
Diti, the mother of the rakshasas. while Aditi 
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was the mother of the devatas, who are thus also 
known as adityas. Diti and Aditi were two sisters 
the mothers of the two distinct breeds of beings. 

6. tribhuvamnı: in the three worlds. sanjiva- 
natka : the one life giver. sanjivi is believed to be 
a drug capable of restoring life. It is referred to in 
the Ramayana; when Lakshmana. swoons 

in battle Rama directed Hanuman to 

fetch the plant and the latter goes a great way off 
to the mountain on which it grew, and brings the 
entire rock with the herb growing on it and,Laksh- 
man is restored to life. 

7. bhakta : devotee, atyanta, very much, ta 
that which does good, tends to the well-being. 
©: 8. bhava bhaya: the fear of the*family (cf. 
bhava jaladht &c. in slokas 12 & 18 &c) pradhvame 
sana: destroy. 

-9 svreyah: benefit, good, it is hard to fix the 
exact denotation of the word which stands for some 
thing auspicious, subham, success and glory (cf 
sreyo disatu in sloka 29) praptikaru : making it ob- 
tainable, secure, kara is the causative form. prapti 
that which happens, occurs, is.got or-obtained. 
Application. Let the idea of the race.enter 
thy constituticn. It dispels ignorance and makes a 
sage of you. It fights the evil forces ranged against 
man and keeps up his universal existence. It does 
| the greatest good to the devoted and kills away all 
lesser cares It is beneficial to the utmost, 
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Sloka 25. 


Amnayabhyasananyaranyaruditam vedavratanyan-, 
er vaham 
Medacheda phalani purta vidhayah sarve hutam 
bhasmant 

Tirthanamavagahananicha gaja snanam wna yat- 
pada 

Dvandvambhoruha samsmritir vijayate devasya 
narayanah 


Translation. The lord Narayana excels, he 
the memory of whose two lotus feet if excepted 
(or excluded), the recital of the vedas would be 
like moaning in the wild forest, the ritual enjoined 
therein would have no better result than destroy- 
ing the brains, charitable deeds like digging wells 
and tanks would be all like pouring ghee in mere 
ashes and bathing ın the sacred waters would be 
but the washing of-an elephant, 

Significance. Without devotion to the 
lord, there is no saving act of piety: 

Notes 1 yat: whose, the particle of reference 
to Narayana that follows. pada dvandva: tw? 
feet. ambhoruha : lotus flower, already referred tO 
in several places, samsmrii : memory, contempla- 
tion, meditation, viza : if excepted or excluded, 
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' without. 

2. amnaya : the vedas abhyasanani : study, 
repetition, recital, getting by heart (cf abhyasam 
practice) aranya : in the forest, ruditam : cry, 
weeping, moan, The cry in the wilderness. 

3. anvaham: every day, veda vratani, the ri- 
tual in accordance with the vedas, The veda kar- 
ma or ritual is a matter of routine which the brah- 
min is expected to conform to.The sacred fire should 
be perennially kept burning, medas cheda phalani 
the fruit of destroying brains, i. e. will only lead to 
stupidity and have no better result. 

4, sarve: all, purta vidhayah, the works of 
charity of supplying water, digging wells, tanks .&c 
considered to be meritorious deeds. bhasmant : in 
the ashes, /iitam: ghee, that which is offered inthe 
fire as homam Cf. hutasana : the god that eats ho- 
mam, fire.god, The practice of pouring ghee in the 
sacred fire is a vedic injunction that is kept upto the 
present day in orthodox families, and on ceremo-t 
nial occasions like marriages, funeral obsequies &ce 
But to pour homa in mereashes isa futility wha- 
ever may be the efficacy of pouring ghee on livt 
fire, 

5. thirthanam : sacred places, like the shore- 
of the Ganges; these are places of resort throughs 
out India where the bath is held to be a sacred act 


AN 603 
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apart from the visit paid to the shrines and idols 
All the rivers are sacred and each river is more so 
once in, twelve years, pushkava as it is named; The 
cycle (or. pushkara) rotates through these twelve 
years and people flock to bathe, inthe particular 
river whose pushkava isin any current year. Places 
that are not on the banks of rivers attach sanctity 
to artificial tanks, and any natural waterfalls inthe 
vicinity. avagahananicha : to dip one’s self, to 
bathe. gajasnanam: the bath of the elephant 
as futile as to wash the elephant. The huge beast 
is made to typify stupidity and ignorance. 
6. deva: self_luminous see sloka 2 note 2. 
T.. Narayanah ; signifies the ultra-ego, the 
‘ pavatparam divinity vija yale : excels cf. J ayati 
sloka 2. 

Application.. Forgetting iiy all Raced 
study is a cry in the w ilderness; and holy. ritual 
has no better effect than preventing wisdom, Cha- 
rity would become futile and holy waters sanctify 
no more than they reform the beast. . Humanity 
is the one, thing supreme. 


Sloka 26. 
Srimannama prochya navayanakhyam 
` Kenaprapur vanchitam papinopi 
Hanahpurvam vak pravrittang tasmin. . 
Tena praptam garbha vasadi duhkham 
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Translation. Whoever, even if he be 
a sinner, does not obtain what he desires, ha- 
ving uttered the all-affluent name Narayana? 
Ah. our speech was not directed that way be- 
fore; it is why the misery of dwelling in the 
womb &c occured. 

Significance. The name of ‘the lord 
gives "oksha (salvation) avoiding birth. 

Notes 1 Papinah api : even sinners, sinners 
included.. : 

2. srimal : having the quality of sri, Lak- 
shmi, i. e„ ensuring affluence, sama: name, 
narayana akhyam : called (viz) narayana. pro- 
` chya : having uttered. i 
= 8, vanchitam : that which is desired, from 
vazcha, desire or wish, with which latter word 
it is philologically related. 

4.: ke: who, whoever, na prapuh : does not 
realise or obtain. 

5. ha: ah; alas, exclamation indicative of 
regret. 

6, purvan: ere, before, before one was 
born, in the prior state or life. 

7, nah vak: our speech, or the tongus as 
organ of speech. , SNe 
8. fasmin : in that, viz, in the name of 

Narayana. : 
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9. na pravritia : did not walk, was no dir- 
ected same as pravritti in sloka 24, 

10. tena: by that reason, thereby, there~ 
fore, praptam : it occured or happened. 

11. garbha : in the womb, vasa : residence 
adi: etcetera. diuhkham: misery as opposed 
to’sukham:: happiness. It is believed thatthe 
soul undeérgoes'the suffering of hellin the 
womb by prior karma. ‘The sojourn of the em- 
brayo in the womb is described as garbha-nara- 
ka womb-hell, a comparison in keeping with 
the view of life as a stage of suffering for past 
sins from which a1] effort should be made to 
free oneself by attaining Moksha. The sin ~ 
that brings the featus into existence is its 
own in a prior birth and if the name of Nara- 
yana had been uttered, the soul could have 
been spared a re~birth involving as it does the 
temporary residence in the hell of a womb- 

Application. The worst sinner will be 
redeemed hy humanity, if its ail-affluent po- 
wers are kept in view. Our negligence so far 
has resulted in the misery of the selfish and 
individualistic tangle. 

SLOKA 97. 


Majjanmanah phalam idam madhukaitabhare 
Matprardhaniyamadanvgraha esha eva 
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Tvat bhritya bhritya paricharaka bhritya bhritya 
Bhrityasya bhritya itimam smara-loka nadha. 
Translation. Oh, enemy of the raksha- 

sas, Madhu and Kaitablia, this is the only 
thing which is the fruit of my life. What I 
pray for, and you will-be kind to grant,is Gon- 
sider me, O Lord, of the world, as the servant 
of the servant who serves the servant of thy 
servant. : 
Significance: To be linked’ in the 
chain of thy service; howsoéver remotely 
is the one ambition of my life. 

Notes 1 Madhu haitabha avi: enemy of the 
giants, Madhu and Kaitabha. Ari as in mura- 
vi The two rakshasas were destroyed by 
Vishnu. , 

2. Idam: this, majjanmanalh: of my life, 
phalam : fruit, ie, ihe ideal of my being. 

3. mat prardhaniyam ; what I should pray 
for, the object of my prayer, when I may re- 


quest you. 
4, madanugrahah: that you beton upon 


me, that which I am not debarred from receiv- 


ing by your grace. 
5. esha eva: only this, whica follows. 


6. loka nadha: ‘lord of the world. see 
ante. ' 
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Y. Tvat: thy, bhritya: servant, bhit- 
ya: his servant, © paricharaka: his servant, 
bhritya: his servant, bhritya: his servant 
berityasya bhritya: his servant’s servant in 
turn. itz: like that et cetera, at the end of the 
long chain of service, as whose last link mant 
me. smara : think consider, remember. (cf 
smriti. ' ; 

Application, To bhe linked in the cnain 
of service to humanity however remotely con- 
nected therewith, would enrich the individual 
existence with an import and significance, 4 
desire that ought to be pursued and a satis- 
faction that is richly deserved. 


_SLOKA. 28 


Nadhenah purushottame trijagatam ekadhipe chetasa 
Sevye svasya padasya datari sure narayane thishthatt 


Yamkachchit purushadhamam katipaya gramesam 
alpardhadam 


W , : 37798 yam 
Sevayai mrigayamahe naram aho mudha varaka vaya 


Translation. While there is Narayana 
who is our master, the highest being, the on® 
Juler of the three worlds, conceivable by the 
mind, he who yields up his own position tothe 
devotee, and is deathless, we search for an 
individual, of low status, who owns a. few 
villages, and can grant only a tittle, and 15 
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mortal. Alas, we are stupid dnd low_-aimed, 

‘ Significance. Beg of the king in hea- » 
ven, for no mortal being can equal him in 
greatness, 

Notes. 1. The contrast between the two 
sets of attributes, the one applied to god, and 
the other to lesser mortal patrons, runs paral- 
lel throughout the sloka. Nak: tous, adhe: 
the master, the only natural ruler over all be- 
ings is god. Contra, yam kachchit : some one, 
indefinite, a some-body who is no master. 

2. purushottame: the best highest being 
the superlative purusha or man. Note the an-, 
thropomorphism underlying the idea of the 
superman, the best man (after all) purushottama 
as opposed to purushadhama: the lowest speci- 
men of humanity, i. ©, no better than the ordi- 
nary human being. 

‘3, tri jagatam: three worlds, eka: one 
single, adhipa: king lord. Contrast, hatipaya 
gramesam : owner of a few villages, too much 
subjected to geographical limitations. 

4, chetasa sevye: worthy of being worship- 
ped by the mind. Who yields fruitful results 
in contemplation. ; l 

5. svasya padasyo datari : he who gives his 
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own seat, or position. The elevation of man 
to divinity or godhead, is a belief which in 
spite of slight variations of form isishared in 
by the diverse creeds in Hinduism. God makes 
man approach himself, zie the mortal king 
is only an'alpardhada :he whofdoes only slight 
favours, confers trifles. 

6. sure: deathless, endless, contrarily, 
nevam: mortal man. 
ye navayane\ thisthathi: while Narayana 
exists. `> 
l 8. mrigayamahe : we search for, we mind 
favours at mortal hands. 

_ 9. Aho: alas, another in por oeiion expres- 
sivo.of regret. 

10. våyam: we mudhah : stupids, igno 
rant people varakah : mean persons who can 
not entertain high aspirations in life, 

Application. The thought of the indivi- 
dual compares very unfavourably with. the 
universal ideal of humanity. The latter is pre 
possessing while the former is distracted. The 
one is high and noble and the other low and 
base. The one comprehends the entire creation 
while the other is limited by circumstances 
and shortcomings, The one is a perfect : con- 
ception, while the other i isan evasive mirag® 
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The former cannot confer the highest’ blessing 
that identification, with the universal is capa- 
ble of bestowing; man in general is everlast- 
ing, while the individual soon fades into death 
Search not therefore, for the stupid and mean 
fulfilment ef the individual want, in prefe. 
rence to the claims of humanity at large." 


SLOKA 29. 


Madana parihara sthithim madiye 

Manasi mukunda padaravinda dhamni 

Hara nayana krisanuna krisosi - 

Smarasi nachakra par akramam murareh. i 

Translaticn, : Cupid, leave off residing i in 

my niind wkich is the seat of the lotus-feet of 
Mukunda, Even having been burnt away by 
the fire, from the eye of Siva, you do not con- 
sider the power of the wheel of Hari. 


Sigmficance, ‘The lower affections of 


the misa have no place i in the true devo- 


tee. 

Notes. 1 Madana, cupid, the spirit or god of 
love, of se xual passion, and of the lower ins- 
tincts. He is called manmatha. He weilds the 
bow.of sugarcane, and his arrows (shafts) are 
flowers. He is formless, ie, without. a body, 
and molests the young. The personification 
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of love bears apeculiar resemblance in the old- 
world tales of saveral countries indicative of a 
community of human experience. 

2. madiya manası: my mind, sthithim : 
residence. parthara: give up, quit. 

3. Mukunda padaravinda dhamni: which is 
the seat cf.the lotus-feet. of Mukunda (lotus, 
see ante) . | 

4. Hara'nayana: the eye of Siva, who is 
possessed of a third eye onithe forehead,which 
ifhe but opens, ashe does on occasions of 
wrath,the object within its range would be re- 
duced to ashes. Madana wanted to effect the 
union between the austere Siva and the beauti 
-ful Parvati, and while engaged in the use of 
his bow.for the, purpose, Siva opened his‘eye 
of destruction 'and Madana was reduced to 
ashes. From thence he became bodiless and 
shapeless, an idea in keeping with the ‘charac 
ter of love and the relation;between the lower 
affections and devotional piety. re 

5. kvisanuna: fire, krisa: lank and lean, 
thin, slender, ast: having become. 
.. 6. Murareh : of Vishnu, the enemy of — 
Mura (see ante) 
7. chakra: the wheel, see AA parakra-, 
mam : the power, see sloka 10 note 3 supra. 
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8. ta smarasi: you do remember, or 
contemplate (cf smriti) 

Application. Quit me all thought of low 
cupidity, for I am centered on the well-being .of 
the larger man, Thou that was banished from 
existence by the intellect, canst thou still persist 
against the fire of the roll of humanity, the all- 
consuming wheel ? 

SLOKA 30. 


Tatvam bruvanani paramparasmat Madhuksharantiva 
vd. satam phalani 


Pravartaya pranjalirasmi jihve : Namani Narayana. 
: : gocharan 
Translation. _Q tongue, I -give out. the 
highest truth. Repéat the names denoting Nara- 
yana which to the virtuous yeilds the fountain of 
honey. I beg of you with folded hands to com; 
Be l . ý: 
Significance. The ‘name Narayana 
wells forth honey to the virtuous and isthe 
highest truth. | iat n 
Notes 1 Jihve: O tounge. This is not the 
first time of the address. (sloka 16 and sloka 23 — 
are the prior instances, ee 
. 29. parasmat: than the best, param: other, 
better, ¢atvam : the truth, a metaphysical’ posi- 
tion, the highest truth, ee SA 
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8. bruvanani: Itell. The tongue that is 
disposed to utter lies needs instruction in the path 
of truth and the truth is that, after aJl, devotion or 
faith is the only course open to the virtuous. This 
is the reversion to the supernatural basis of mora- 
lity. Unless one has faith in god. one cannot be 
virtuous, Virtue based upon merely human con- 


siderations is impossible according to this school . 


of belief. The basis of the religion of devotion is 
the assumption that truth, an intellectual percep- 
tion is attainable solely by a process of intuition 
aided by the religious emotion. This tatvam. cr 
metaphysic is the corner_stone of religion, and is 
the negation of the logical processes of thought. 
The reference to: param parasmat (the highest) in- 
dicates that, after all, the intellectual process’ of 
the human mind is hedged in by limitations and 
its finite character is bound to fail us in reaching 
at the eternal, so that ultimately one.’ has to fall 
back upon bhaktn, faith and devotion leaving alone 
the shor tcomings of human reason. 

4. satam.: to the virtuous,. ' well jaia 
people. Virtue flows from devotion, moral value 
depending upon adherence to faith, and all reli- 
gion is designed to regulate human conduci, madhu 
honey,. which. has also degenerated into denoting 
spirituous liquor. — ksharantiva ; : pouring forth, 


chin ol e 


Welling with honey, as a fountain, phalami : fruit 
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result. 

5. Narayana gocharani : representing Nara- 
yana, or indicative of the attributes of god, Des= 
criptive of the almighty namani : names Cf. sloka 
1. Bhagavad guna anubhavam or experiencing 
the qualities of god by repeating the various names 
indicative thereof respectively. - pravartaya, : re- 
peat, keep uttering (see sloka 18 note 16.) 

©. pranjalih: I hold forth both the hands 
joined together and folded (Cf. Note 5 sloka 20) 
asmi: Jam (become folded-armed) ` ' 

Application, The one supreme truth I give 
out which is the highest fruit of all virtue,’ I beg 
of you to ceaselessly contemplate the possibilities 
of the race and become devoted thereto by anin- 
telligent appreciation of its several aleafe hn 
ments,” 


SLOKA 81. 


o Idam sariram parinamapesalam 
Patatyavasyam sladha sandhi jarjharam 

i Kimaushadhaih, klisyasi mudha durmate 
Niramayam Krishnarasayanam piba. 

Translation. This body is locse=jointed and 
weak; in old age,it is further weakened and surely 
Arop O stupid and perverse man, what are you 
troubling about with medicines, Drink in the po- 
tion named Krishna, which prevents al] disease, 
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Significance, The lord's name be the 

only cure to combat intirmity and disease 
Notes 1. This body, ¿dam sariram.. parinama 
pesalam : after its time in old age, it becomes very 
loose, jelly like, avası yam patati : surely drops. 
sladha sandhi jarjharam : loose jointed, infirm 


and Weak. pag 
2.. Mudha: stupid, (see sloka 28 note 9) 


norant person. One who does not know his own 
advantage. Duymate : perversely minded. One 


with evil tendencies, 
= 3. aushadhaiyh: with medicines, see sloka24 
note 2. : Kim klisyasi : what are you troubling 
about ? Why do you bother your head with druge- 
4. mramayam : that which prevents disease. 


Krishnavasayanam : the potion called Krishna (Cf. 
sloka 24 note 2 also sloka uy notes “ & il 
iba drink. os 
Application. Think on birdies and 
dropping trame of thy body which no medical 
treatment can sustain beyond its age. Make hu- 
manity part of thy being, thus mayst thou survive 
Any other course is sti upidity or utter perver- 


sion, 
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SLOKA.!832 


Dara varakara vara suta te tanuja virinchih 

Stota vedas tava sura gano bhrutyu vargah prasadah 
Mukiir maya jagad avikalam tavaki devaki te 

Mala mitram valaripusuta stvayyatonyan najane, 


Translation, Your wife is the daughter 
of the sea. Your sonis the creator Brahma 


‘ The veda is your admirer. Your servants are 


the devas. Your patronage is the salvation in 
heaven. Your artis the entire world. Your 
mother is Devaki, and arjun is your friend. Be 
yond this (information) I know nothing about 
you. 

Significance. One can know the lord 
only through his attributes. Else the real 
God is unknowable. 

Note 1. This sloka emphasises tbe distinc- 
tion between the personal and ths impersonal 
conception of divinity. Beyond the gunas, at- 
tributes or qualities, 1t is impossible to picture 
forth the real character of the supreme being 
The superlative kindness, mercy, attachment 


and other human qualities that are attributed 


toGod arethe only indicia of knowledge 
and the absolute impersonal being devoid of 
them is an impossible conception. The human 
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mind necessarily anchors upon human rela- 
tions such as love, kindness &c, even in its 
conception of a supernatural providence that 
ordains the universe. We can think of god 
only in terms of man end in no other. 

2. te your, dara: wife. varakaravara sula 
daughter of the sea (Lakshmi) see Sizdhukanye 
pate sloka 21 note 3. 

3. tamyjah: son. virinchih: Brahma (the 
creator) Brahma wasborn in the lotus that 
emanated from the naval of Vishnu, who ly- 
ing down on the milk-ocean (kshirasagara) in 
yoga-nidra (meditative sleep) first conceived 
the idea to create the world (sankalpa) Brahma 
who found himself all alone on the lotusflower 
wanted to investigate the origin of his birth 
and proceeded downward along the stem ofthe 
lotus. Hons passed in the march but the base 
of the stem was not reached. He returned to 
the flower-top and found a companion ina - 
solitary swan. He broke the stillness of eter- 
nity for the first time and uttered “who are 

you ?” And the swan replied “I am the truth” 
(Tatvamasi) The vedas flowed voluntarily from- 
his four faces and the four vedas are svayam- 
bhu, born by themselves. The dutiful son crea- 
ied the world (also see sloka 8 note 5) 

4, slota: admirer, one who pfaises. vedah 


_ CC-0. Bhagavad Ramanyja National Research Institute, Melukote Collection. 


Funding: Tattva Heritage Foundation,Kolkata Digitization: eGangotri. 


140 


the veda, which is also personifisd. veda puru 
sha. 

5. tava bhrityu vargah : your group of ser, 
vants. sura ganah: tha body of devts oz suras 
gods. For the classification of devas or suras 
and asuras or rakshasas see ante sloka 24 note 
5. Daityas and adityas. Indradi devas are 
the subordinates of lord Vishnu. 

6. prasadah : your patronage or gift, 
boon, is mukti: salvation the budhist’s Nirva- 
na or freedom from re-birth and the vicissitu- 
de: of life and death. 

7. avikalam: unexcepted, entire, jagat : 
creation, maya : fiction art, camaflouge. That 
which is not real but which is made to appear 
true. A plaything. God is often called. jaga- 
nnataka-su'radhara one who directs the play of 
the dramı of the world. The entire creation 
is youc art, play. : 

8. tavaki mata Devaki : your mother is 
Davaki (soe Davaki nandana, sloka 2 note 3. 

9. mitram : friend, confidante. Valari. 
pusutah : Arjun, to whom Krishna gave out the 
sacred Bhagavad-Gita, on the battlefield, open 
ing up the vast immensity of thought and 
action. He is also his charioteer. 

1). éyayt: in you, atv) + moro than this 
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anyat : any other, na jane : I know not. I have 
not better porception of the glory of the real 
self than what this fragmentary news enables: 
me to realise. 

Application. One cannot further probe. 
into the mystery of human evolution than 
whathistory has hithertofore revealed. fMan 
has husbanded the resources of the sea. He 
is the father of the procreative instinct where 
with he marshals the creation. He is ‘the wor- 
shipped of all knowledge (veda) Bonificient 
forces subserve man whois the one animal 
that evolved any moral value. Freed2m from 
tttachment to the lower fnstincts i in his special 
prerogative. The entire creation is touched 
with his art. Manis the son of the woman 
symbolising softness & love. Even the war- 
ring soul takes guidancs fromthe humaner. 
;dctates of reason and justice. More than this 
one cannot say (nor prophesy regarding the 
futureof mankind.) 


SLOKA 33. 


Krishnorakshatu no jagatrayaguruh krishnam .namasyam 
yahan 


Krishnəanimairg sutras vinivatyy Keishaays tasniint nh 
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Krishnadeva samudhathitam jagadidam Krishnazya dasos- 
myaham 
Rrishne thishthati sarvametadakhilam he Krishna raksha" 
svamam 


Translation. May Krishna the precep- 
tor of the three worlds save us. [ salute nama 
Krishna. The enemies of Amaras (i. e, the Ra- 
kshasa) were killed by Krishna. For that 
Krishna (I sens!) my greeting. This world is 
created by Krishna alone. I became the slave 
to Krishna: -The entire universe subsists in 
Krishna. O Krishna, save me, . : 

Significance, The sanskrit noun-takes 
“atléction for seven different cases and 
the eighth is the nominative of addr ess [he 
name Krishna is made to assume the eight 
forms, nominative, accusative,.. possessive 
&c. Grammar syntax and entire language 
is subservient to the name of god whose 
all-embracing declension is illustrated here 
in. ses È 
Notes 1. Jagatrayaguruh : see note 8 sloka 
21. Nah: us, Krishnahk : nominative. rakshatu 
may he save. 

2, aham: I, Krishnam: objective or accu- 
| sative case, vamasyam : I salute or greet. Same. 


+ 
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as Vande, present the folded hands. 

3. Krishnena: by, on account of (third 
case) amara satrayah : Rakshasas, who are the 
hnemies of the devas, (amira : deathless) vini- 
eatal : were destroyed or killed. 

4, Tasnu: that, sush a, Krishnaya: for 
(that or such a): Krishna, namah : the act of 
namaskar, or obeiscance, holding forth both {the 
hands together, the palms toushing each other 

: (fourth case) ; 

ð. Idam jagat : this world, Krishnat evi 
only by Krishna, samudhitam : became bern 
(fifth case) 

6, aham : I, Krishnasva : to Krishna 
dasosmi : am the slave,. possessive cr the sixth 
case. I am thefchattel owned by Krishna and 

` claim no independent existence. The slave- 
mentality ofha individual is nothing objec- 
tionable if the ownership in the slave is justi- 
fiable. It is the object of devotion that just 
fies the passivity invalved in becoming posses 
sed of by an external agency, If ourgods are 
worthy of owning us, thara is n thing bla me- 
worthy in the devotee assuming the attitude 
of passivity conn sted by slavery. ` 

7. etat akhilam sarvam : this entire-univer 
Se, thisthati ; is, OXi3t3, has its being, subsists. 
him, Krishna (seventh Casa) rt 
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8. He Krishna: O Krishna, nominative 
of address (eigth case) 
mam: me, rakshasya: save protect, Cf. sloka 
21 note 11 mam palaya. ; 
Applicatiox. Humanity that ordains the 
world will save the inaividual. The indivi- 
dual bows to the universal. For the human 
force by which the evil forces come to an end 
one has the sincerest admiration. Order out 
of chaos was evolved by man, The individual 
has no independent status except as the ser- 
vant of humanity. The entire universe is 
com prehended by man. Oh, universal save me 
from the lesser life by assimilating my being 
into thine. 


SLOKA 34. 2 


Tatvam prasida bhagavan kurumayyanathe 
Vishno kripam paramakarunikah kilatvam 

Samsara sagara nimagnam ananta dinam 
Udhartum arhast hareh purushottamost. 


Translation, O Lord, Vishnu, thou art 
the greatest kindness. So give unto me kind_ 
ness wko,amtdestitute otherwise. O infinite 
being Hari, that art the supreme man, thou 
canst save me who am immersed in the sea ef 
| ihe family and am subdued. 
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Significance, Infinite kindness can pro 
tect the destitute. The supreme being can 
save ‘the individual out of the lesser entan 
-glements of family life. 

| Notes 1, Bhagavan: addressing the almi- 
ghty, prasida : favour me. 

2. mayi: to me, anadte : without a mas- 
ter, literally, and hence destitute,noae to pro- 
tect beside yourself. 

3. tvam paranakarunikah kila: the great 
kind-daer, isn’tit fat: therefore, tvam, you 
kripam : kindness, kuru do, render, «Vishnoh 
Oh, Vishnu, 


4. Ananta: the infinite,limitless, O Lord ° 


infinite. 

5. Purushottamah : the greatest man, the 
supreme being, asi : you are. is’nsit? Note 
the anthropomorphism again. 

6. Samsara: family, sagara: ‘sea, ocean, 
mmagnam : immersed, sunk. immersed in the 
sea of the family, see ante. dinam: the sub- 
dued, vanquished, lowly, mam: me, ndhahar- 

tum: tosave, to bless. arhasi: youare fit, ca- 
pable, Hare: O Hari, another name of Vishnu 
Signifying the power to destroy sin. 
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Application, Bless me,O thou, the ideal, 
me that am else without a rule. ` Humanity is 
the highest kindness and so can bless the ınui 
vidual. It can remove sin and is infinite in its 
potentialities. The lesser ties of family life 
and cramping lowliness can be got over by de. 
votion to that ideal. 


SLOKA 35. 
Namami Narayana pada pankajam 
Karomi Narayana pujanam sada . 
Vadami Narayana nama nirmalum 
Smarami Narayana tatvamavyayam. 


Translation. I bow to ths lotus feet of 
Narayana. I always perform the worship of 
Narayana, I utter the pure name of Narayana 
And, I contemplate the infinite charactor of 
the truth, Narayana. 


Significance. In thought, word, and 

deed I adhere to the Lord. 
Notes. 1. Narayana is another name of 
Vishnu to which is attached a metaphysical 


Significance, or the toot-meaning. Naram aya 
nam yasya sal. 


Narayana. Padapankajam : It is too 


_ late now to learn of the lotus.feet. Namami 


WI revere, I bo to, 
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2. pijanam: worship as with flowers, 
tulasi &c. sada: always. kavomi: I perform 
Ido. It may be mere mental worship either. 

3. nirmalam : pure, bright, unsullied, sa- 
cred. Narayana, namam: name, with which 
it is obviously philologically connected. vadami- 
I utter or speak. 

“ee 4, smarami: I remember, recollect, con- 
template, avyayam : that which is entire,whole 
unbroken, to which there is no limitation, the 
infinite. Narayana tatvam : the truth, the rea- 
lity, Narayana, 

Application, I, the individual, bow in 
reverence tothe onward marck of the race. 
(Pada: foot, which suggests progresshand do 
the little mite always to further its cause. I 
utter the purifying name of man and contem- 
plate the reality pervading his being, 


SLOKA 36. 


Srinatha narayana vasudeva 
Srikrishna bhaktapriya chakrapane 
Sripadmanabhachyuta kaitabhare 
Srirama padmaksha hare murare. 


~ Translation, Lord of fortune, N arayana 
son of Vasudeva, Krishna, lover of devotees 
with the wheel in hand, the lotus-navelled, 
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Atchyuta, the enemy of Kaitabha, Sri rama, 
the lotus-eyed,destroyer of sin, and the enemy 
of Mura. 

Significance, this sloka runs into. the 
next and is a collection of addresses denot- 
ing the lord: 

Notes 1 Almost all,the allusions have al- 
ready become familiar as Svinatha, husband of 
Lakshmi, Cf. Srivallabha (slokal note 2 and 
elsewhere.) 

9. Narayana, Cf. sloka 35, also see sloka 
11 note 14 sloka 18 note 15, sloka-25 note 7, 
sloka 26 nota 2, sloka 28 note 7, sloka 30 note 
5. 

8. vasudeva: the son of vasudeva, sce 
‘devakinandina: sloka 2 note 3 vasudeva was 
the husband of Devaki imprisone1 along with 
her by the cruel Kamsa. 

4. sri krishna: sloka 2 note 4 and else- 


where. 
& phakta-priya.: lover of the devotees, 


sloka L note 5. 

6. chakva-pane : O.the carrier of the wheel 
one whose hand has the wheel. Wh eel-handed 
see sloka 10, sa sankha chekre ; note 3. If only 


r 
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the simple Hindu had paid the attention that 
the wheel- shape deserves in mechanical appli- 
cation, much would have been accomplished by 
now in India as elsewhere in the west. As it 
is, in India, the use of the wheel in practical 
life stopped short of the single and double 
bullock_bandy, the crude country cart that 
was designed ages long back, and which bears 
no signs of. being a revised edition anytime 
during living memory. The bicycle, the motor 
the railway-engine, and all steam, electricity 
and mechanical power is made to base upon 
the utility of the wheel. The clocks, watches, 
metres and other appliances employ the cogged 
or the plaìn wheel. The springs that enter in 
- to the make up ofthese machines remind one 
of the spiral shaped Chank, shell, or sankha. 
The latest invention of the aircratt does not 
dispense with the use of the Chakra. Is it 
that Vishnu foreshadowed the use of the Cogg 
edand the plain wheel and the spiral ?Or did 
mankind take its lesson from the primitive 
diety ? Anyway, the blind faith of the orien- 
tal Vaishnava in the saving power of the wheel 
is merely nominal, and has not Jed to his sin- 
cere advancement. Otherwise it should not . 
have remained a mere uselessidolatrousappen ` 
dage that it had been for centuries, a more 
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stamp of trade or property-mark and no more. 
The noice newly made about tha Cuakra re- 
mains as religiously idalotrous as ever. The 
modern apostles of the chakra do not seem to 
emphasize the mechanical utility of the rota. 
tory body that is in imitation of the process 
of motion in nature, but rest content with 
making out of it a credal basis. Was Vishnu’s 
chakra ever so wooden as that ? Why cannot 
India outgrow this woodenness, that sees the 
wheel in the countrycart and lately in the 
anachronism of the spinning wheel? Mark 
the forces of destruction and preservation 
that might be and are forged cut of the wheel 
The motor plongh is Vishnu_like, also the pro- 
pelling derigible built yesterday. The force_ 
of Vishnu is elsewhere while India clings to 
antiquated symbols. 

7. Sri padmanabha : lotus-navelled, ‘ante 
sloka 32 note 3 and sloka 8 note 5, 

8. Atchuta : another name of Vishnu,Cf 
sloka 16 note 5 Atchuta-kadha. 
Y Kaitabhare : enemy of Kaitabha raksh- 


e 


asa, Sloka 27 note 1. 

10. sri Rama : the hero of the epic Rama- 
yana,is the incarnation of Vishnu.His triumph 
over the rakshasas (evil ones) and the destruc 
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tion of Ravana who carried away his 7 
Sita, remain in Hindu literature the highest & 
form of poetry and romance achieve d long pri 
or to the memories of 1. y other historical rə- g- 
cord. Valmiki, the auth of the original sin- 
skrit epic is believed to have been of the Pan- 
chama, the lepressed, class. (s2e also sloka 
21 note 7.) 

11. padmaksha: lotus-eyed, another lotus 
in the eye, in the same sloka which has one in 
the navel already (note 7, padmanabha supra) 
CF sloka8 note 5, and Pundarikasha,. sloka 21 
note 9 and sloka 20 note 1. 


; 12. . Hare, O Hari, destroyer of sin. Hari, 
Hara, is Vishnu and Siva respectively. Sloka 
~ g note 1, sloka 9.note 7, sloka 10 note 8, Sloka 
16 note 8 and sloka 34 note 6. | p 
13. Murare : seo sloka 10 note 5, O Mura- 
ri. enemy of Mura. Murabhidi and Mura-vairi 
are the other forms. ð 8 
A pplication. : If the earth rose out of the 
waters,Srinatha connotes the master of the re 
sources of the sea and land. The highest truth 
extant is humanity (Narayana) The son of - 
man (Vasudeva) is man. Black. or colourless 
it'is man still (Krishna) The lover of thought 
aud devotion is man. He wields the wheel of 
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destruction as wellas of peace. He is aestte 


® tic to the core (Padmanabha : lotus-navelled) 


and wards off evil (Atchuta) He kills the 


+, giants of disease and infection (Kaitabhari) 


He weilds the bow to hunt down the vicious 
and protect thé meek (Sri Rama), his vision is 
perfection (Padmaksha) and he does away 
with all imperfection (Hari.) 


SLOKA 87. 


Ananta Vykuntha Mukunda Krishna 
Govinda Damodara Madhavett 
Vaktum sanardhopi navakti kaschit 

Aho jananam vyasanabhi mukhyam. 


Translation, Endless, Master of the hea 
ven. Mukunda, Krishna, Govinda, the rope-be 
llied, Madhava, so being able to utter, not one 


n utters (these). Alas, men are tied up in bad 


habits. : 

Significance, Man is preoccupied with 
his evil tendencies and fails to think of the 
Lord. | | 

Notes. 1. Ananta : endless. sloka 34 note 4 
2. vykuntha: the dweller in Vykuntham 


heaven, the ultimate resort of the devotee, 
Moksha, or Mukti. 
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3, Krishna, black, see ante. 
‘4. Govinda, another name of Krishna. 

5, Damodara, yet anothor name of Krish- 
na, from the episode that when the gopis com 
plained to Yehsoda, of the impish mischief of 
Kishna, she tied him to a stone by, means of a 
rope round his waist. (Dama: rope, udara : 
belly) He rolled along the stone as well with 
him, and wanted to cross with it two treesthat 
were standing too close to each other to admit 
passage to the stone. Both the trees fell in 
consequence, and instead, stood two devas who 
had been cursed to the life of trees and whose 

’ fate regained its former life on the touch of 
Sri Krishna. 


6. Madhava: another name, ma: Laksh- = 


-mi dhava : husband, :tz: etcetera. 


7. vaktum: to utter, samardhop:: even 
though capable, being able, kasciit : even one 
na vakti : does not utter. Notone utters the 

_name of the lord. 


8. ako: alas, jananam : men, to men, 


vyasanubhimukhyam : evil habit is predominant 


People cannot get over their evil habits to en- . 


able them to think of the lord. 


Application, Man's outlook is unlimit- 
ted. Hecan attain his own salvation. What 
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ever be the apellation,be is predominant,black 
or otherwise. The rope that ties up his pro- 
gress will roll along the weight of ignorance- 
into a brighter emanicipation. He isthe mas 
ter of affluence in thought and things. Thus 
tbough being able to percieve his higher pow- 
ers no individual cares to think of them being 
preoccupied with the lesser concerns of daily 
routine. 


SL OKA 38. -~ 


Dhyayanti ye vishnum anantam avyayam 
Hritpadma madh ye satatam vyavasthitam 
Samahitanam satatabha yapradam 
Teyancha siddhim paramancha vaishnavim. a 
Translation. Whoever contemplate Vishnu 
the eternal, infinite, who always resides in the™ 
centre of the lotus-heart, and ever confers safety 
on them whose minds are equipoised or well- 
balanced, those attain to the perfect salvation 
pertaining to Vishnu. 
Significance. Those who experience 
` divinity attain salvation 
Notes. 1. yak : whoever, dhyayanti: 
contemplate. 
2. Vishnu, anantam: never ending, eternal 


point of time. 
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3. avyayam : infinite, with respect to space. 
Not broken or limited. 

4. Hritpadma, the heart resembling lotus, 
lotuslike heart, madhye: in the middle, centre. 
Satatam : always. vyavastitam : remaining staying, 

5. samahitanam : those that are not disturbed 
or distracted by the pairs of Opposites, pleasure 
pain &. To the well_balanced souls, satata-ever, 
abhayapradam : granting safety, that which vou- 
chsafes against danger 

6. Te: those, yanti : obtain, attain to, siddhim 
attainment of the ideal, Moksha, param : the best 
highest, Vaishnavim : pertaining to*Vishnu. 

Application. Whoever comprehend the 
vternal and all-pervading potentialities of man 
the tenderness even as the lotus at the heart, the 

equilibrium that is proof against all aanger, those 


will have attained the ideal of their lives, pertain- 
ing to the highest ideal, humanity. 


SLOKA. 39 
Kshira sagara taranga sikare 
Sara tarakita charu murtaya 
Bhogibhoga sayaniya sayine 
Madhavaya madhuvidvishe namah, 

Trazslation. 1 how to the lord, whose body 
is starred with the foam_droping from the waves 
of the milk-ocean, who lies down on the body of 
the serpant, he, the husband of Lakshmi, and the 
anemy of Madhu. 
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Significance. The picture of the lord 
be ever present to memory. 

Notes. 1. Kshira sagara : milk ocean, note 
3 sloka 21. taranga: waves, sikara: droppings, 
asara: rain tarakita, starred, spotted charu murtaye 
handsome bodies, handsome with the starlike 
spots of the drops from the waves of the milk- 
ocean. Vishnu is represénted as lying down on the 
coils of the snake on the surface of the milk-ocea 

2 bhogi:snake, bhoga : body’ sayaniya 
bedstand, sayine: on the who is lying down, see 
ante note 8, sloka I. 

3. Madhava, husband of Lakshmi, madhu > 
vidvishe, enemy of the Rakshasa Madhu, n amah, 
I salute, bow. 3 

Application. The beat of the waves o. 
history leave their marks on the body of humanity: 
These accidents reider it none the less handsome- 
Man rests on the soft coils of "aternity, a triumph 
of the creation, He is wedden to fortune and is the 


eternal foe ofevil.I bow to the picture of humanity 
which is sovery alluring. 
SLOKA 40. 
Yesya priyau sritidharau kaviloka viranu 
Mitrau dvijanmavara padmasaravabhutam 
Tenambujaksha charanambuja shatpadena, 
Ragna krita kritiriyam Kulasekharena. 
Translation. Wulasekhar, to whom there 


were two friends, well versed in the Vedas, heroes 
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in the world of poetry, Dvijanmavara and Padma- 
Sara by name, he, the bee in the lotus-feet of the § 
lotus-eyed Vishnu, by King Kulasekhara this poem 
was sung (or made.) i 
Significance. King Kulasekhar is the 
author of this work. He had two friends 
Dvijanmavara and Padmasara. 
Notes 1. Yesya : to whom, priou : two 
beloved friends, (az is the suffix for the dual num- 
ber, the sanskrit noun has three numbers, sin- 


gular, dual, and plural, and eight cases, a heavy 
process of inflexion) 


2. sriti dharau :- well-versed in the Ve das, 


3. Kavi loka virau $ heroes in the world of 
“poets. mitrau: two friends names of the two 
friends. Dvijanmavara: the best of the twice- 
born. the conferment of the sacred thread among 
the higher castes being considered to be the second 
birth Padmasara: the‘lotus~arrowed, lotus-shatted 
an appellation of Manmatha, cupid. 


5. abhutam : were existing. Reference in 
the past tense, indicates they are no more, 


6.. tena: that, he to whom were to friends &c. 
ambiujeksha: lotus-eyed Vishnn, cherananbuya 


# 


z 
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the lotus flowers of his feet, skal? padeno the six- 
footed, the bee, though the insect-kingdom is aj] 
Six-footed, the bee is understood by the word 
shatpada: sextaped. The bee always resides in the 
lotus flower, 
7. “igyam iriti; this poem, Ragna Kulasek- 
harena :, king Rulasekhar, krila : was made or 
: composed. The capital city 3f the king was 
Anantasayanam in Malayaly country in southern 
india, (itravancore.) 

Application. May the deep devotion of the 
poet—king Kulasekhar to God, lead, the way tea 
humaner devotion to the highest practical ideals 
of the futurs of man, 
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